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THE 


PREMONITION 


TO THE 


READER: 


\ S to the — this Letter, 
am all Conſiderations per- 
— to it, this I found 

moſt ſtrong and prevalent, when ſug- 
gefted, That as in Publick Calami- 

ties every Hand ſhould contribute 
its Help towards the Common Safety, 
ſo when daring Errors aſſault known 
and important Truths, and Religion 

is threatend in its main Articles, e- 

very Pen ſhould be ready to defend 

' what's Orthodox, that being of great 

as well as general concern. What is 


here recommended is the beſt I could 
A 2 do 


The Præmonition, Oc. 
do that way in this Juncture; may it 
prove but as uſeful, as my Intention in 
Writing and Printing it was ſincere. 

The Subject is High, the Higheſt 
in the World ; but the Reader muſt 
not think it is here treated of accord- 
ing to its Sublimity. What I humbly 
offer is a meer Attempt, and a mean 
one too; where things are juſt touch d 
on, and tack d together without accu- 
rate Order, or any nice Method : And 
jet the Paper may be thought agreeable 
to its ſelf, as being not a Treatiſe, - 
but only a Letter. 

And bow poſitively ſoever any 
things uncommon may here ſeem to be 
deliver d, I would be thought no far- 
ther Dogmatical in them, than be- 
comes a moſt modeſt Enquirer after 
Truth, and as real a Lower of it. 
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AN 


ESSAT 


TOWARDS 


Shewing the Reaſonableneſs of the 
Doctrine of the Holy and Undi- 
vided TRINITY, Oc. 


MT SON, 


UR Excellent Church, in the Firſt 
of her Thirty Nine Articles of Re- 
ligion, aſſerts Two grand Truths. 

That there is but One True GOD. 

And that in the Unity of the GOD-HEAD 

there be Three PERSONS of one Sub- 

ſtance ; the FATHER, the SON, and 
the HOLY GHOST. 


Yet as certain and momentous as theſe 
Truths are, BOTH, we know, have not on- 
ly been doubted of, but flatly deny'd. And 
what Numbers are there amongſt us, that 
now queſtion and oppoſe them ? | 

But that which farther concerns me is, 
That I have lately been tax'd with inclining 
to theſe Men, and as a Co-partner with them, 
have not believ d and adher'd to the eſta- 

A 3 bliſh'd 
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bliſh'd Doctrine of a TRINITY in UNITY. 
Which when I heard, my fear was, that they 
(or ſome other) might tell you as much as 
was told me before; and ſo the unhappy 
Rumour might make you uneaſie, and ſome 
way or other turn to your Prejudice. To aſ- 
ſure you therefore that the Report of me is 


caſion for it; I ſend you this Letter. 

It is upon the mention d Article 
of our Church. As to Atheiſts (who oppoſe 
the firſt Branch of it) you cannot ſee them 
better confuted than in the excellent Sermons 
that have been preach d at the Lecture found- 
ed by the Honourable Mr. Boyle: Amongſt 
which, thoſe of the Reverend and Learned 
Mr. Clark are of ſpecial note. And ſurely it 
was a Providence very propitious, which ſet 
up this Lecture to fo glorious an end as van- 
 quiſhing At heiſen ; when tis like to anſwer it 

with ſuch bleffed Succeſs. 

But the Point here to be clear d up, is con- 
tain d in the Second Branch of the Article; 
which teaches, That in the one Subſtance of 
the GOD-HEAD, there are Three PERSONS, 
FATHER, SON, and HOLY GHOST, equal 
in Power and Eternity. A moſt ſublime and 
ſacred Truth: But as there's nothing ſo high 
which bold and bufie Preſumption cannot 
reach; ſo there's nothing ſo holy that vain 
and giddy Miſperſwaſion will not venture to 
violate, or offer to corrupt: And here we 


have a ſad Inſtance of as much. For many, 
fled 


falſe, and that there's no juſt ground or oc- 
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 DodGrine of a TRINITY 3s contrary 


ter, we = ainly ſee three things; Length, 
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miſled by erroneous Minds, and a wretchedly 
miſtaken Jadgment of things, labour to per- 
vert and ſo to explode even this Doctrine of 
the adorable TRINITY. A moftdaring and 
dangerous Error; for it ſtrikes at the Root 
of Reveal'd Religion, and attempts to under- 
mine and quite overthrow the Chriſtian 


Faith, in one of its chiefeſt Fundamentals. 


And this Subverfion they endeavour to make, 
by aſſerting there's but ove PERSON in the 


60D HEAD; and therefore are called Usi- 


tarians: Or if they grant there are Three in it, 
they will by no means allow them to be one 
in Subſtance, or of the ſame in Eſſence. 
The principal Ground upon which they 
build their Inorthodox Opinion is, That the 
to Reaſon. 
To take away which in ſome meaſure, I ſhall 
endeavour to ſhew, that a TRINITY, in Ef- 
ſential UNITY, is fo far from being againſt 
REASON, that 'tis rather as able to it, as 
a Thing of that lofty nature can be. Or at 
leaſt that tis reaſonable we ſhould believe 
there i: ſuch a TRINITY. And here to pro- 
ceed with the clearer method, I ſhall begin 
the A t low, that ſo it may riſe up 


rgumen 
by degrees to the Proof of the important 
Truth it aims at. 


In the moſt inert and droffy lump of Mat- 


Breadth, and Thickneſs. But theſe are only 
three Dimenſions, or ways of Extenſion in 
one Body. | 
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If we look higher, to an Humane Spirit, 
we may there find three other things, Un- 
derſtanding, Vill, and Memory : But theſe are 
only three Faculties, or Powers of Operati- 
on in one Soul. 

If we mark theſe two Subſtances, Spirit aud 
| Matter united in our ſelves; we may there 


obſerve three Perſons, Peter, James, and John, 


in one Nature. But they don't truly repreſent 
thoſe in the Undivided TRINITY: For they 
are Perſons eſſentially ſeparate or diſtin&, and 
ſo three ſeveral Men: to which were the 
PERSONS of the Holy TRINITY exactly 
parallel, they muſt be three diſtin GODS, 
and to affirm that would be direct Tritherſar. 
And that there muſt be vaſt difference eſſen- 
tially between the three Divine and Humane 
Perſons ;, is demonſtrable thus. Let Peter and 
James be both annihilated, and ſo the Hu- 
mane Eſſence in them deſtroy'd; yet John's 
would ſtill remain. But (with reverence) if 
we ſuppoſe the Divine Eſſence annihilated in 
the FATHER and the SON; by its being fo, 
that of the HOLY GHOST muſt be actually 
aboliſht. For there is but one Eſſence com- 
mon to all the Three, and therefore ſhould 
that fail in the Firſt, and Second ; it could 
by no means hold in the Third, as being 
that Eſſence which in the two former is al- 
ready periſht. 
Leet us therefore take one Step higher, and 
go up to the Axgelical Order; and there, in- 
ſtead of Peter, James, and John; we may 
| cone Jer 
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conſider Michael, Gabriel, and Raphael. 
Whom weill ſuppoſe to be of that Rank of 
SPIRITS which the * latoniſts call Nee, or 
Eads, Minds, or Unities; as being naked 
of Matter, or quite free from all Corpority. 
And then allowing Pezetrability to be of the 
Nature of a pirit, we may ſuppoſe theſe 
Three run into one another. And thus we 
have a pretty lively Repreſentation of the 
Bleſſed TRINITY. For here are three di- 
ſtin& Perſons of one Subſtance, and more 
one in Onion, than any diſtint Material 
thing can be. For where Union of Bodies 
is never ſo compact, tis made only by co- 
heſion of Parts, from the cloſeneſs of which 
reſults Continuity in ſome Caſes, and in others 
Conſolidation alſo. But here's a Union not 
by bare Contiguity, or ſuperficial contact 
and conjunction of Parts; but by penetrati- 
on of very Subſtances, the Subſtances of theſe 
Angelick Perſons throughly piercing one a- 
nather, and producing an Union deep and 
intimate. 
Now as in reaſon we may ſuppoſe thoſe 
three to be thus one; there being nothing in 
the Suppoſit ion but what's congruous to their 
Nature: ſo let us but think that the PERSONS 
in the TRINITY by their I1:2: , or 
mutual Pervaſion (which the Fathers call Cam- 
plexion, and the Schools, Immanency and Cir- 
cuminceſſion) penetrate each other (as they 
are ſaid to do;)) and then tho they are Three, 
they may ſtill be One. Only whereas the U- 

| nion 
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nion of thoſe Angels can be but fZ:ovs; in 
the PERSONS of the Divine TRIAD it is 
Natural. 
And thus thro 88 2 we 
may competently ſee INITY exhi 
ted; for let us but apprehend the three An- 
gels inftanc'd in, to be eſſentially one, as 
they are ſo penetratively; and we ſhall then 
have a meet jon, or fair Idea of a 
TRINITY in UNITY, even from a rational 
account of it in way of Likeneſs. And when 
in Creatures we find ſo near an Image or Type 
of it, why may it not be real and perfect in 
GOD? and why ſhould not the Almighty 
Maker of all things be glorious in that Ar- 
Perfection, which has been ſha- 
dow'd out by the alledg'd riſon, as 
within one ſtroke of a true Reſemblance? 
For let the Union of thoſe Angels be real, 
which has been put as imaginary; and the 
Repreſentation is exact. 
And tho' it be wonderful, that a TRINITY 
of PERSONS in an UNITY of Subſtance ſhould 
be natural to the DEITY ; yet by all ſerious 
and good Chriſtians it has been conſtantly 
approved. And why ſhould they difallow a 

Trinity of PERSONS in an Unity of Effence, 
when GOD has ſo competently reveal'd it 
x? 

As to Perſons, the Hebrews call them ' 
Faces; to which anſwers a&jw7z, with the 
Greeks; who likewiſe ſtile them Imzoes, 
and Uppipac, Subſetences: and the Laine: 

term 


(93 


term them Perſona, as much as to ſay, per ſe 
«ng, things that are fngle ones by themſelves. 
If we look to the Definition or Deſcription 
of a Perſon, it is ſaid to be rationalis nature 
individua ſubſtantia ;, the undivided Subſtance 
of a Rational Nature. And tho fome may 
queſtion whether this Deſcription be not 
more accommodate to Mens Notion or Fan- 
cy of thoſe PERSONS, than to their Nature 
or Quality; yet may we not even reaſonably 
conclude, that there are three ſuch PER- 
SONS in the GOD-HEAD? For GOD being 
a Spirit, He muſt conſiſt of a Spiritual Sub- 
ſtance. And being infinitely perfect in all 
high Excellencies, Reeſox muſt be one of His 
great Perfections; and ſo His Nature muſt be 
Rational. And then ſuppoſing this Subſtance 
and Nature of His to have but one way of ſub- 
ſting (as it is with other rational Beings, 
and Angel:) it could be no more than 
one Perſon, as every one of thoſe are. But 
now GOD having certify'd us that He is 
THREE in one reſpect; and having deſcrib'd 
theſe three by three relative Titles, FATHER, 
SON, and HOLY GHOST; and the firſt of 
theſe Titles, Father, neceſſarily implying that 
He begets ; and the ſecond, Son, implying as 
forcibly that He is begotten; and the third, 
Holy Ghoſt, or Spirit, plainly implying, that 
He is breathed forth - Thus it is evident in 
reaſon that there maſt be three diſtin& ways 
of ſubſſting in the DEITY. And then why 
may not thoſe Three, which reſalt from the 


Divine 
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Divine Subſtance = diverſify d, 4 three 
Perſons ? For they ſharing generally in the 
= common tho' undivided Subſtance, by 
their various ren U,, Modes of Sub- 
Hence, notify d from Heaven, they may be 
o diſtinguiſht, as to be really Perſonated, tho 

we apprehend not how. 

The Learned L. Valla therefore was much 
to blame, where he reprov'd Bo#tizs ( as 
Learned as Himſelf, and a noted affertor of 
the Orthodox Faith) for ſaying, 2 Divine 
Perſon is an undivided Subſtance of the un- 

* changeable Nature. But much wore when he 
declar'd, we put Perſon in GOD, quod vere in 
DEO triplex eſt qualitas: becauſe in GOD 
there is truly a Triple Quality. And then adds, 
Tales qualitates ſtatuo in DEO, quz ab eo 
abeſſe non poſſunt: I judge ſuch Qualitie s to 
be in God, as He cannot be without. A very 
unwarrantable as well as unuſual way of 
ſpeaking. For ſo he turns Perſons into pure 

Bualities ; Subſtances, that is, into meer Ac- 

cidents: 2 monſtrous and impoſſible Tranſ- 
mutation. And tho' in the Subſtance of the 

DEITY, by thoſe Modes of ſubſiſting, there 

are real PERSONS, yet that we ſhould not 
underſtand how they become ſuch, we need 
not wonder, when the Modes of all things are 
generally ſo obſcure and inexplicable. And 
therefore notwithſtanding that in the GOD- 

HEAD there are three Perſons, yet as their 

having but one Eſſence makes them Perſons 
extraordinary; ſo none knowing clearly how 


that 
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that can be, at the ſame time that we count 
them real, we may call them Myfteriows ones, 
and ſo they muſt be in a great meaſure. And 
they being but the Divine Eſſence diſtinguiſht 
into PERSONS by divers Modes of Subſſtence, 
ſome may be ready to denominate them Mo- 
dal PERSONS. Yet that Term which truly 
expreſſes their Quality will not at all dimi- 
niſh or detract from their Glory. For not- 
withſtanding they exiſt in ſuch a manner, 
they (till retain their infinite Perfection. Nay, 
their trinal Mode of Vital Subſiſtence, as it is 
a peerleſs Excellency ; fo it is peculiar to the 
DEITY. And as the Threefold Life in Man 
ſets him above all other viſible Creatures; 
ſo by Triple Perſonality in His eſſential Uni- 
ty, GOD more excells all Spiritual Beings. 

If here it be objected, that the Three in the 
TRINITY are no where taught to be Three 
PERSONS of old; that is to ſay, neither in 
the Bible, nor in the Apoſiles Creed, nor in 
the Clementine Conſtitutions, nor in ſeveral of 
the firſt Chriſtian Fathers; as Ignatius, Juſtin 
Martyr, Irenews, Theophilus Antiochenns, and 
Athenagoras, to name no more; this ſilence 
ſeems to intimate there are no ſuch things: 
I anſwer. While no Queſtion was made, 
and no Controverſies mov'd about the Holy 
TRIAD; no occaſion was given to treat ſo 
explicitly of the PERSGNS in it, or of them 
to ſpeak diſtinctly. But when Objections 
were ſtarted, or raisd againſt, and Men in- 
gag'd in Diſputes concerning them ; wes 
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then began to ſpeak more plainly, as having 
indeed juſt cauſe to do it. Particularly, Ter- 
tullian call d them Perſons often. And when 
the DIVINITY of the SON of GOD was 
boldly attack d. and blaſphemouſly oppos d 
by impudent Arizs ; He was openly cenſur'd 
and deſervedly condemn d by the firſt Gene- 
ral Council aſſembled at Nice. And in defi- 
ance of his Heretical Doctrine, the venerable 
Fathers of that famous Council drew up a 
Creed to vindicate and eſtabliſh the important 
Article, which that Hzrefiarch attempted to 
explode. And in that Creed JESUL> CHRIST 
is acknowledged to be + U% cz Ts Oes wagon, 
the only begotten SON of GOD ; + d Ts Ha- 
T2% ven Str Te: a . 7 alavar, begot- 
ten of the FATHER: before al Worlds; ©» 
andy cx Oe d ne, True GOD of the 
true GO D; frutoo mw ITzTe:, of the ſame 
Subſtance with the FATHER. All which put 
together and rightly weigh'd, will be of 
good force to prove His divine and glorious 
Perſonality ; however Men of unſettled Minds 
ſhall pleaſe to carp at, and except againſt it. 
And the ſame Creed aflerts the DIVINITY of 
the HOLY GHOST. 

If it be objected again. That GOD cannot 
male the bare Number Three to be One; (for 
then He might as well make three hundred, 
or three thouſand to be the ſame :) and how 
can He Himſelf then be aFually Three in One? 
I anſwer. GOD cannot make another GOD 
neither, but yet He is GOD —_— 


e 


11 
e 
to tis 

Ones can't be One One) but to ariſe by Di- 


vine Modes of ſubſiſting in one ESSENCE. 
Should the ſame Obj urge, that 'tis 

impoſſible GOD 

Oze : I muſt an 


tures : Contrary to Hi Nature, or to Theirs : 
and the thing is eaſily made out. 

He cannot do ſome things as incon 
with the Nature of the Creature. Thus, He 
cannot call Teſterday back again; the nature 
of Time will not allow it. He can't make 
Ten to be as many as an Hundred, nor an 


Hundred to be equal to a Thouſand; it ſtands 


OS I —_— — 
make a thing directly progreſſtve retro- 
grade at once; it is againſt the nature of Me- 
tion. He can't make day when and where 
it is M:dzight, the nature of Light and 
Darkneſs admits not of it. So He can't make 
one of us to be borx and not bora, to be alive 
and dead, to be in Rome, and in Jeruſalem at 
the ſame time; it is incompatible to the na- 
ture of a Max. And for the ſame reaſon the 
Doctrine of Traxſubſtantiation malt needs be 
falſe; Almighty Power being unable to 


the 
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the ſame Body * in thouſands of places 
at once: or to be whole and broken, Bread 
and Fleſh at the ſame time: the nature of a 
Body will not bear it. And truly when the 
Angel declar d our LORD's Reſurrection, he 


ſeems to have had reſpect to this; and in aſ- 
ſerting that Miracle to have remonſtrated a- 
gainſt this Abſurdity ; the poſſibility of His 
Body's being in two places at once, which 
blaſts the Notion of Tranſubſtantiation : He 
is not here, for He is riſen, S. Matt. 28. 6. 
And then other things GOD cannot do as 
being contrary to His own Nature. He cant 
deny His Word, tis inconſiſtent with His Ve- 
racity. He can't be Uzjuft, tis una ble 
to His Righteouſneſs. He cant be Cruel, or 
Die, tis contrary to His Goodneſs, and Int- 
mortality: Nor can He ad, or approve of any 
is Siful ; as repugnant to his Ho- 


thin 
lineſs, or eſſential "__ 


Nor is it from any defed in His Power that 
He cannot do theſe things; for he being the 
Centre of all Perfections, to make that perfect 
it muſt be infinite: but then the very Tran- 
ſeendency of that Attribute incapacitates Him 
to do what's evil in it ſelf, ot diminiſhing to 
His MAJESTY ; which if He could do, He 
muſt be [potent and no longer ALMIGHTY. 
So we have power to do evil, but then 'tis at- 
tended with Irfirmity in our Nature, and 
proceeds from thence. 

But to come up cloſer to the Objection, 
GOD wade not His own Being: and that He 


could 


and againſt Reaſon : 1 anſwer. The Ubiquity 
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could not do it, is too plain and obvious to 
make out. It exiſts neceflarily, independent- 
ly, and fo eternally in the fulleſt Senſe. And 
conſequently, what He 15 now for ESSENCE 
and PERSONS, the ſame He always 
and ever will be; not from the Efficiency of 
His Power, or the Energy of His Will ; but 
from the Conſtitution of His Nature. | 
In caſe it be urged farther, that the All- 
wiſe GOD who made Men rational Crea- 
tures, in reaſam ſhould deal with them as ſych, 
and not upon account of His oma Nature im- 
poſe things on them contrary to theirs; and 
even make them Fools in point of Religion, by 
obliging them to believe Three PERSONS in 
One ES 


SENCE, which is incomprehen{ible, 


of GOD, His Eternity, à parte ante, andHis 
Onmiſcience, are Excellencies incomprehenſible 


yet we believe them: and why then ſhall we 


not as well believe Him Three in One, tho 
we comprehend not that neither? For tho 
GOD's being Three in One, is not ſo much in 
the Idea of His Nature as other glorious Per- 
fections are; yet He having reveal'd it fo 
clearly to us, we have cauſe ſufficient to make 
it an Article of our Faith without ſticking at 
it, it being not againfs Reaſon, but above it 
only. A Diſtinction ſo far from Emptineſs 
and Levity, that tis very fignificant ; the 
two Branches of it point at things as diffe- 
rent as Myſtery, and Non-ſenſe. 
And the better to illuftrate the Rea- 
B . - ſonableneſs 


14 


ſonableneſs of the Doctrine of the TRINITY, 


I lay down theſe Seven following Lemmata, 
or Poſitions. Tho I do not fay poſitive- 
ly they will lead to an eaſier Notion of the 


TRINITY, or to a clearer Explication of it; 


| 


to both which I could heartily wiſh they 
might miniſter effectually. 

1ſt, It is very reaſonable that every Being 
ſhould have its Properties. There are no En- 
tities without Attributes, or ſpecial Adjunds 
belonging to them. Where are none of theſe, 
there can be nothing at all; according to that 
known Axiom, Nihili nullz ſunt affectiones. 
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24%, The Properties of a Being are ſtill an- | 


ſwerable to itſelf. The nobler That is, the 
nobler are They. Nor can it be otherwiſe, 


they depending upon, and flowing from its 


very Nature. And ſo a Body muſt have bo- 
dily Affections, and a Spirit ſpiritual ones. 


And this ſecond Thefis is as clear and true 


as the firſt. 
3H, Nobleſt Beings having naturally no- 


bleſt Properties; if there be one Being ſu- 


perlatively better than all other, in reaſor 


in it. 


4ly, GOD infinitely ſurpaſſing the nobleſt | 


Beings, in reaſon He muſt have the nobleſt Ex- 
cellencies in infinite perfeFion. 

5ly, Where all infinite Perſetions dwell, in 
reaſon there muſt be an infinite Fulneſs or Per- 
fetion of Life ; that being the higheſt Perfecti- 


on of all, without which no other can be in- 
A 64%, Where 


THAT muſt have tranſcendent Excellencies 


ere 


noble Property 
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617, Where there is infinite Plenitude or 
Perfection of Life, that Vital Power in rea- 
ſon muſt be Onmeaſurable in Height or Great- 
eſs; Infinity being but boundleſs Immenſity. 
And in reaſon alſo it muſt multiply into VIT A- 
LITIES within itſelf, according to its utmoſt 
capacity of doing it, if that be a Perfection or 
of Divine Lite in the DEITY; 
which who can ſay it is not? And that it 
really is ſo, we have this reaſon to think. Be- 
cauſe ſo as to the peerleſs Excellency of LIFE, 
there would be ſomewhat peculiarly wonder- 
ful and tranſcendently glorious in GOD, be- 
yond what is or can be found in any Crea- 
ture. And as 'tis highly reaſonable that the 


Principle of Life in Him ſhould be infinitely 


above that in other Beings, and expand itſelf 
accordingly : ſo how can it be, or do this 


more admirably than h? Namely, while 


His ſingle Eſſence by a matchleſs and mjracu- 
lous Superfztation of Life, flouriſhes myſte- 
riouſly within itſelf into Three Divine VI- 
TALITIES. And yet it may be as reajonable 
for the GOD-HEAD to flouriſh into Three 


Infinite Vitalities, as for a Body to ſhoot out 
into three Dimenſions : becauſe it may be as 


natural for the Infinite DIVINITY to do the 
oxe, as for a Corporeal Finite Subſtance to 


do the ober. 


Laſtly, Theſe Three VITALITIES ſpring- 
ing up in the ſame Eſſence, tis reaſonable they 


ſhould be but one GOD, and utterly impoſſible 


they ſhould be more. Yet they being diſtinct in 
5 them- 
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themſelves, tho one with that Eſſence; in 
reaſon they muſt conſtitute three ſeveral V;- 
talities. And yet in the DEITY there may 
be but three, for a like reaſon that Dimenſe- 
ons in a Body are no more. For asthewhole | 
of Quantity dilates itſelf entirely in a three- 
fold Extenſion, beyond which there are no 
other natural quantitative Modes or Meaſures; 
ſo the Fæcundity of Life in the Divine Eſ- 
fence ſpends itſelf fully, in a marvellous Ef- 
floreſcence into a triple Vitality. And that 
being adequate to its vital Pregnancy, and 
ſufficient + for it to diſplay the whole of its 
Autozoick Energy in, it can advance no far- 
ther by Multiplication into more ſuch Vita- 
lities. 

But then the firſt of theſe having its Eter- 
nal Being from Itſelf, and the Second from 
That, and the Third from Both; this in rea- 
ſon again muſt be a ground of ſome Subordi- ' 
nation amongſt, as well as Diſtinction be- 
tween them. So far at leaſt, as that the FA- 
THER ſhovld in order be before the SON, 
and the SON before the HOLY SPIRIT. 

A Shadow of this, if not ſomething more, 
we have in our ſelves. For as every one has 
Humanity complear in his own Nature, ſo 
he has it in a threefold Life; Rational, Sen- 


fitive, and Vegetative, Only theſe” three be- 
ing but different Degrees of Life in every of 
us, there is ſtill but one ſingle Perſon in each 
under a triple vital Conſideration: Yer in theſe 
Degrees of Life, there is as great difference, 
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as there is between the Life of Plants, and 
the Life of Beaſts; or between the Life of 
Brutes, and that of Men : tho' we find them 
all complicated in xs. And how far ſuch 
low gradual Vitalities in at, may typifie the 
infinitely higher, diſtin& and equal one in 
GOD; I leave it to the Ingenious firſt to try, 
and then to judge. And particularly they 
may conſider, whether the Rational Life in us 
does not contribute to the Senſitive; andif the 


Vegetative be not derived from thoſe two: for 


then they'll the better reſemble and repreſent 
the glorious Vitalities in the GOD-HEAD, 
and fo may let Men into the clearer know- 


ledge, and eaſier and firmer belief of the ſame. 


It may alſo be conſider' d very ſeriouſly, 
whether theſe VITALITIES (tho' not abſo- 
lute PERSONS) may not yet as well accom- 
pliſh the great Ends of Providence, by car- 
rying on its various Diſpenſations; and pro- 
moting the high Intereſts of GOD and His 
Church: as if they were real PERSONS. 
For what can be more active than Life? more 
powerful than Almighty Life? more wiſe, 
merciful, humble, patient, paſlive, and affe- 
ctionate, than Life that is infinitely good, 
meek, and even Love itſelf, as GOD is? And 
ſo, in ſhort, why might not the Second VI- 
TALITY in the TRIAD, which truly is the 
SON of GOD, BE as ſufficiently, and as ef- 
fectually DO, and SUFFER, all that the Se- 
cond PERSON of it is (aid to have been, and 
done, and ſufferd for Mankind? Which 


B 3 granted, 


('8) 
granted, all Controverſie about PERSONS 
in the TRINITY may ceaſe; and we ſhall 
have nothing to do but to acknowledge, con- 
feſs, believe in, adore, love, and obey the 
Divine VITALITIES, as we us'd to do the 
Divine PERSONS. 

Should any ſuggeſt, that theſe VITALI- 
TIES being not PERSONS, if one of them 
were united to Humane Nature to endure 
Hardſhips, the other two muſt ſuffer with that, 
becauſe they are not perſonally diſtin& : I an- 
ſwer. Ewen in our ſelves we find that need 
not be, For tho' we have but three different 
Degrees of Life in us, yet when one ſuffers 
deeply, the other two may be wholly free 
and unconcern d. Thus, our Minds may be 
clear, and our Reaſon entire; our Bodies al- 
ſo may be ſound and ſtrong, and increaſe or 
grow; when our Senſes are diſorder d or 
much afflicted, And if we may ſuffer in our 
ſecond Degree of Life, and the two other not 
be affected; how much more might the Se- 
cond VITALITY in the GOD-HEAD upon 
union with Humanity, be ſubjed to ſufferings 
according to its Capacity; while both the o- 
ther reſt in Immunity from them. 

Yet it in the Judgment of the Wiſeſt and 
Beſt, the THREE in the DEITY muſt ſtill be 
PERSONS; the VITALITIES mention'd in- 
terfere not with their Exiſtence. They ra- 
ther conduce to our believing there are PER- 
SONS, and may help us to frame the clearer 
Conceptions or Ideas ot them. And upon 

| that 


. THREE in the TRINITY ; is inferrible from 
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that account I would be thought to remem- 
ber them here. And truly they ſubſiſting 
fingly by themſelves, and being one with the 
Divine Eſſence; in reaſon they muſt conſti- 
tute ſeveral Hypoſtaſes : Vital ones at leaſt, if 
not Perſonal ones. And that Hypoſiaſes, or 
Subſeftences, are terms agreeable to the 


CHRIST's being called X Oe 
gene, the Print, or expreſs Image of GOD's 
SUBSISTENCE, Heb. 1.3. and ſo Hypoſtafis 
is a Scripture word. And then there bei 
Three of theſe in the DEITY, they muſt be 
as different from Divine Attributes as Vital 
Subſeftences are from Divine Properties. 

Yet after all, tho the Three in the TRINI- 


Tx may be Hypoſtaſes; if they be PERSONS 


too (to ſpeak plainly) they muſt be fo ano- 
ther way, or after another manner than we are. 
For tho' our Perſons have every one an en- 
tire Eſſence proper to himſelf (wherein ſtrict 
common Perſonality ſeems very much to con- 
fiſt; ) the PERSONS in the GOD-HEAD 
have but one Eſſence common to them a/.. 


And from hence ſprings the great difficulty of 


apprehending the Divine Perſonalities, in 
that their Eſſential Unity obſcures that Di- 
ſtinction of Singularity, in ordinary Perſons 
ſo very manifeſt. And ſo between then and 
#s there is this Difference; that they are 
PERSONS by different Modes of Subſiſting, 


and we by virtue of particular Eſſences appro- 


priate to our reſpective Beings; and conſe- 
B 4 quently, 
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quently, their Perſonalities muſt be »-yſters- 
aue, as has been ſaid. So that were three 
Vitalities in the TRINITY every way as a- 
ble as three PERSONS; they might fo 
be owned rather than Perſons, as they 
would be more itelligible than they. For 
three Vitalities need differ but gradually ; 
whereas three Perſons meaſur d by our ſelves 
muſt differ eſſentially ; which we can't under- 
ſtand how thoſe in the TRINITY ſhould do: 
where three gradual Vitalities are more con- 


them PERSONS, ſo do I; tho'I call them 
VITALITIES., becauſe the Sacred Book inti- 
mates they are ſuch. And therefore none 
ſhould think the Term VITALITIES apply'd 
to the Holy Three in the TRINITY, at all 
improper. It is really fo far more authentick 
than PERSONS; as it is found almoſt ex- 
preſly in Scripture, where the other is not. 
Thus the FATHER is {aid to have LIFE in 
Himſelf, S. Joh. 5. 26. And moſt truly, as be- 
ing the Fountain of it. And accordingly 
with Him is (aid to be SN VO The Foun- 
tain of Lives, Pſal. 36. 9. And no wonder, 
when by being the Fountain of the DEITY, 
He muſt be the Fountain not only of the 
moſt Sublime, but even of Infimte Lives. 

The SON proclaims Himſelf to be the LIFE, 


S. Job. 14.6. But then He declaring at the 


ſame time, and in the ſame Verſe, that He is 
the Way, and the Truth too ; what He utter'd 
may be lookt upon as ſpoken figuratively ; 
1 55 an 


| 


ceivable. Yet becauſe our Church counts * 
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and S. Auſtin taking it to beſo, gloſſeth up- 
on it thus. He is Via, in exemplo, the Way, 
in His Example; Veritas, in doctrina, the 
Truth, in His Doctrine; and Vita, in præmio, 
the Life, in His Reward. Yet it we look far. 
ther, we ſhall plainly fee that He certainly is 
LIFE, as he proclaims Himſelf : For He ſays, 


 T amthe LIFE, S. Job. 11.25. And He's ſaid 


to be the Prince of LIFE, Act. 3.15. And 
CHRIST our LIFE, Col.3.4. And the LO- 
GOS of LIFE, 1 S. Joh.1.1. And that eternal 
LIFE which was with the FATHER, and was 
manifeſted unto ws, v. 2 And Eternal LIFE, 
Chap. 5. 20. And to cloſe up all with the 
Note of a Learned Writer, Peculiare eſt nbiq; 


 Johanni per vitam æternam CHRISTOM fro- 


mificare: It is peculiar to John every where to 
feenifie CHRIST by Eternal Life. 
And then as to the HOLY GHOST, He is 
pronounced the SPIRIT of LIFE, Rom. 8. 2. 
And when inſtead of Livizg, they are thus 
ſaid to be Life in the Abſtrat; they may 
well be ſtird VITALITIES, both with good 


reaſon, and ſpecial Emphaſis. 


Yet here I muſt remark, That the SON 
hath His VITALITY from the FATHER ; 
and therefore He ſays, I live by the FATHER, 
8. Joh. 6. 57. And the HOLY GHOST has 
His from Both the FATHER and the SON ; 
and therefore the FATHER does not only 
own Him for His SPIRIT, Rom. 8. 11. but 
alſo declares Him, the SPIRIT of His SON, 
Gal. 4.6. | 

Not 
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Not that the SON's deriving Life from the 
FATHER does at all diminiſh or alter the 
Nature, Degree, or Dignity of it. Even with 
2 tho' the Son owes his Life to the Father; 
yet tis every whit as good as His. And 
CHRIST Himſelf makes His Life equal to the 
FATHER's, S Joh. 5. 26. As the FATHER 
hath Life in Himſelf, ſo hath He given to the 
SON to have Life in Himſelf. The SON 
therefore has not only Life from the FA- 
THER, but He has it i» Himſelf as fully as 
the FATHER has it: Life in Him is as divine 
and adorable as in His FATHER. 

And therefore our LORD's words, as a 
| Learned Man obſerves, are but a Periphraſes 
Bar. Heb. of the Name JEHOVAH. But then the Cir- 
| cumlocution reſpecting the SON as much as 
the FATHER, That Name muſt be as agree- 
able to the one as to the other. And fo the 
Life of the SON muſt be as perfect (accor- 
ding to the import of the Tetragrammaton) as 
the FATHER's own Life is; even as deriva- 
tive Life from Him, in way of Eternal Ge- 
neration can poſſibly be. And then the 
ſame maſt be as true of the HOLY GHOST, 
by virtue of His eternal / roceſſios from Both. 

The ſame words alſo are a clear proof of 
Two VITALITIES in the GOD-HEAD. For 
they aſſure us, there is a FATHER, and a 
SON ; and that the latter has Life as com- 
pleat in, and as proper to Himſelf, as the for- 
mer. And when there are two ſuch in the 
DEITY, why may there not be three? 


And 
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And thus thoſe words give farther Grounds, 
and more Countenance (till to the Term and 
Notion of Divine VITALITIES. For the 
FATHER having Life i» Himſelf, and the 
SON having Life i» Himſelf, and both ha- 
ving it in Perfection, even in Infinity, and 
from and to all Eternity; what can they be 
but Two Infinite, Diſtinct VITALITIES : 
And then the HOLY GHOST in all reaſon 
may as well be a Third. And ſo in reaſon 


again, why may not the TRINITY in Unity 


conſiſt of Three ſuch VITALITIES; eſſen- 
tially One, infinitely perfect, and thus di- 
ſtinguiſnt by Modes of Subfiſtency ? 

Indeed as for Phyſical Modes they are of 

no great uſe here, nor is there, nor can there 
be room for many of them. Time, for in- 
ſtance, can do nothing here, becauſe theſe 
VITALITIES are Eternal ; nor Flace, becauſe 
they are Spiritual; nor Quantity, becauſe 
they are not extended; nor Bound s, becauſe 
they are Illimited; nor Change, becauſe they 
can't be altered; nor Shape, becauſe they are 
not Figur d; nor Colour, becauſe they are not 
Complexion d; nor Mixture, becauſe they 
are not Compounded ; nor Parts, becauſe 
they are Immaterial ; nor Uzlibteneſs, be- 
. cauſe they are Similar; nor Death, becauſe 
they are Immortal. Tho' from Order, Number, 
Aion, Diſtindbtion, and Relation, there's no 
exempting the Eſſential VITALITY of the 
GOD-HEAD: Which by everlaſting Gene- 
ration being doubl'd into a Second by the 


Firſt; 
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Firſt; is trebl'd, or becomes a Third, by in- 
effable Spiration, or Proceſſion from Both, 

Thus runs the moſt Reaſonable Account 
I'm able to give of the Glorious TRINITY. | 
The Summ is this. 

1. In the GOD-HEAD there is an infinite 
Fulneſs of Energetick Life ; and for that rea- 
ſon it is not only p nt with vital Proper- | 
ties and Perfection ʒ — moreover with per- | 
fect VITALITIES. | 

2. This Fulneſs of Life is ſufficiently ex- 
hauſted or ſpent in a Triplication of itſelf 
into Three Infinite VITALITIES; and there- | 
fore in the DEITY there are no more. | 

3. Theſe Three being all naturally in the 
ſame Effence, and as naturally emerging from 
itz for that reaſon they can be but one 
GOD. 

4. Yet the Second of theſe being from the 
Firſt, and the Third from them Two; they 
muſt therefore be diſtinct, and one in order 
before another: as there is good reaſon why 
they ſhould. | 

5. Tho' all having but one Eſſence, they 
muſt needs be Co-eternal in Exiſtence, Co-equal 
in Glory, and Co- partners in all natural Per- 
fections. Only the FATHER alone is Self- 
originated as to His own VITALITY, and 
the Source of Origination to the SON; as 
Both of them are to the HOLY GHOST. 
Where is there any thing unreaſonable in this? 

As to that Hypotheſis of a learned and 
good Writer (in other Caſes) which —_ 

5 8 the 
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the Diſtinction of the Divine PERSONS in a 
Self-conſciouſneſs ; it is by no means to be al- 
lowed. For then the two Natures in CHRIST 
would be two Perſons, each of them having 
a peculiar Conſciouſneſs to itſelf. And ſo the 
Merit of our LORD's Sufferings would fink 
immediately or be utterly deſtroy d; the Va- 
lue and Efficacy of the Sufferings of His Hu- 
manity ſpringing up from its Perſonal Union 
with His DIVINITY. And tho' I do not 


think the good Man inclin d to ſuch an Error, Dr. Sher- 


yet his Notion leads unhappily that way. 89 late 
Paul's. 


But here farther to help our Conceptions 
a little, and make us the more apprehenſive, 
it will not be amiſs to repreſent the TRINI- 
ty, and endeavour to illuſtrate it by one pro- 
per Similitude, the Sun. For fo fitly does he 
reſemble the DEITY, that GOD is pleasd 
to compare Himſelf to Him, Pſal. 84 11. 
The LORD GOD is a SUN. And well 
might he make the Sun an Emblem of Him- 
ſelf, as being the exacteſt Image of Him that 
this Material World has. For whether we 
look to GOD's Eſſential UNITY, or elſe to 
the Three VITALITIES in It; it exhibits 
them fairly in a decent Analogy, ſo far as a 
Shadow can ſhew ſuch Infinite and Subſtan- 
tial Glories. | | 

Thus the Sun is a moſt pure and noble Sub- 
ſtance, conſiſting of the fineſt and ſubtileſt 
Matter that we know. And GOD is the di- 
vineſt, and moſt exalted Eſence, even the 
ſublimeſt Spirit that can be. 


In 
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In the Subſtance of the Sun there are three 
different remarkable Modificatzons ; Motion, 
Heat, and Light. And in the Effence of 
GOD there are Three diſtinct VITALITIES, 
FATHER, SON, and HOLY GHOST; 
which are but that Eſſence diverſify d by pe- 
culiar Modes of Exiſtence. 

In the Sun, Motion begets Heat; and from 
thoſe two riſes Light. And in the GOD- 
HEAD, the FATHER begets the SON, and 
from them Both proceeds the HOLY GHOST. 

In the Sun, Motion is not Heat; nor is 
either of them Light. And in the GOD- 
HEAD, the FATHER is not the SON, nor 
is either of them the HOLY GHOST. 

In the Sun, the firſs Modification Motion 
(which is vehement in ſuch a Maſs of ſo very 
fine Matter) produceth the ſecond, which is 
Heat; for moſt ſubtil Matter vehemently 
moved, becomes inflamed : and then thoſe 
two ſend forth Light, which is the third; for 
ſubtil Matter violently moved and inflamed 
turns luminous. And the reaſon why theſe 
Modifications ſtop here, is becauſe the fineſt 
Matter wants feracity, or productive force to 
carry them on farther. So in the GOD- 
HEAD, the FATHER begets the SON, and 
They jointly breath forth the HOLY GHOST. 
But becauſe the DIVINITY's Fruitfulneſs 
ends there, and it can no farther propagate 
Hypoſtatical VITALITIES; therefore in 
thoſe Three they have their Complement and 
ultimate Termination; not one more can be 


| fi uperadded. 


27 ) 
ſu The FATHER ſubſiſts by Self 
origination ; the SON by Generation; and 
the HOLY GHOST, by Spiration : but in the 
DEITY there can be no more multiplicative 
or prolifick Powers or Acts, and therefore no 
more VITALITIES neither. And is not all 
this Reaſonable 2 

In caſe, at laſt, we don't perfe#ly under- 
ſtand the way how all this is done, yet thus it 
may be nevertheleſs. As we know but little 
of Spirits in general, ſo much leſs of That 
ADORABLE ONE in whoſe Nature is lodg'd 
this ſtupendious Myſtery of an Undivided 
TRINITY ; and it being folded up as in the 
Centre of an Infinite Glory, no wonder that 
we (hould not throughly apprehend it; tho 
it certainly is ſo for all that. 

Tis no good Objection againſt the being 

of a Sea, that a Man can't hold it in the Hol- 
low of his Hand: and 'tis no better Argu- 
ment againſt a TRINITY, that by our nar- 
row Reaſon we can't clearly conceive it. But 
aS it could not be an immenſe Sea, if our 
Hand could incloſe it ; ſo neither could it be 
a Myſterious TRINITY, could our Reaſon 
comprehend it. And therefore we are not 
to ſtop here, but to go on farther. And 
truly if it be neceſſary, ſomething more may 
be added yet, to vindicate the Doctrine of it 
from Unreaſonableneſs, tho our Reaſon reach- 
es not to knowing it exactly: and I offer 
theſe following Conſiderations. 


Iſt, Per- 
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18, Perhaps Humane Reaſon at preſent is 
no 4— Judge of a TRINITY. 
245, Our not underſtanding it now, argues 
not that its Doctrine is contrary to Reaſon, 
becauſe it may be intelligible to us hereafter. 
31), If only GOD underſtands it, that ſe- 
cures it from being contrary to Reaſon. 
4ly, If our Reaſon cannot reach to know | 
the Nature of the TRINITY, yet till 'tis 
reaſonable we ſhould believe it is; it being 
very reaſonable we ſhould not comprehend 
it, upon account of our natural Meanneſs and 
5e Hh Reaſon at preſent aey be no | 
ſt, Humane Reaſon at preſent may be no 
competent Judge of a TRINITY And how | 
can that Cafe be fairly try'd and determin d 
which lies, coram non judice, before 4 Judge 
unmeet or inſufficient ? None can rightly de- 
cide what they cannot fully diſcern. As ve- 
ry fine and curious things may be in ſeveral 
Objects, which to the dim- ſighted are not vi- 
ſible; ſo in ſundry Doctrines there may de 
admirable Notions, tho' flat and dull Minds 
can't riſe high enough to apprehend them. 
The true Caſe here. | 
Indeed without Reaſon we could never find 
out whether there be a TRINITY or no. 
For that is it which muſt note and gather up 
the Evidences on both ſides, as well for as, 
as for the Unitarians. And when it has col- 
lected them, thats the Touch-ſtone which 
muſt try the Goodneſs, or the Balance which 
muſt ſhew the Weight of them a 
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and when it has carefully try'd or weigh'd 
them, muſt pronounce which of the two pre- 
erates or excels. Thus far Reaſon is 
ighly uſeful to bring us to tow there is a 
TRINITY. 
But then, if upon the Strength of Reaſon 
we advance farther, and examine what this 
TRINITY V, and go upon a thorough Expli- 


- cation of itz our preſent Reaſon may fail here 


as wanting Force and Efficacy for the Work. 
The Eye that ſees there is a Sun, yet dazles 


to behold it; and be it never ſo quick and 


ſtrong, can't pierce thro it, or look to its 
Centre. And ſo it fares now with Humane 
Reaſon, when it fixes on the TRINITY with 
intention to diſcover it perfectly. Three 


' ſuch Glorious INFINITES in One, is an o- 


ver-powering Theorem to it; and when it 
diſplays itſelf in its mighty Luſtre, and ſtrikes 
upon our Reaſon with its bright Vibrations, 
its forc'd to (hut its too weak Eye, or elſe to 
turn it another way. : 

'Tis one thing to fee there 4 an Ocean 
and another, to deſcry the Bottom of it. An 


tho' Reaſon may help us to know there & a 
. TRINITY, it may yet be above its power to 


explain it. For alas, it faulters in far meaner 


things, and ſhews itſelf purblind where we 


might think it ſhould have ſharpeſt Eye- ſigł t. 
We our ſelves are made half of Matter, and 
as one moiety of our Being conſiſts of Body, 
ſo outwardly we converſe with nothing fave 
Bodies, and what relates to them. But tho' we 
C have 


( 30 ) 
have Art, Obſervation, Study, and long Ex- 
perience, as well as Reaſox to let us into ac- 
quaintance with them; yet we are ſo far from 
knowing their Eſſences, that we are ignorant 
of many of their common Phenomend's. 
What a number of Problems undeterminable, 
do Time, and Place, and Quantity, and Moti- 
on, and Gravity, and Sounds, and Sympathies 
afford? To ſay nothing of Thunders, Winds, 
and other Meteors; or of all the Modes of 
things at once that occur to Notice and Con- 
templation; which be they never ſo mean 
and trivial are of difficult Explication, and fo 
dark and latent as to be inſc-utable. And 
when Reaſon is ſo puzzl'd with Bodies and 
their Phyſical Qualities, Habitudes, and Re- 
ſpe&s ; how ſhall it attain to the perfect Un- 
derſtanding of Spirits, eſpecially of the infi- 


nite Nature and VITALITIES of the GOD 


of them all? They who are unable to fly up 
to the Clouds, mult never think of aſcending 
to the Stars. 

But we that are compounded half of Body, 
in our other half are immortal Spirit. Now let 
the acuteſt Maſters of Reaſon ſhew what that 
Bond of Union is, and how that vital Kot is 
ty'd, which holds theſe two Heterogeneous 
Principles ſo cloſe together. That they are 
actually faſt join'd, we all know; our ſelves 
are Evidences, by being Inſtances of it. But 
were we not convinc'd that tis de faFo true, 
it might be as hard to be believed as a TRINI- 
TY in UNITY; and perhaps might ſeem as 


contrary 
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contrary to Reaſon, as That does to Socinians. 

For that Spirit and Fleſh ſhould dwell to- 
gether in the union of Life, and combine 
with ſach Intimacy as to blend their Powers 
in joint performances, and mingle Activities 
in rational and cor Functions and Ope- 
rations as they do; would ſeem fo incredible 
and abſurd, had we not been affured of it ; 


that Philoſophy would be aſham'd and afraid 


to aſſert it, as not knowing well how to ac- 


count for't. For did not common Experience 


warrant it, who dare venture to affirm that 
Notions can be ty'd up with ligaments of 
Fleſh? or that Thoughts and Duſt can grow 
up together in ſtrict and living Coaleſcence ? 
Such a Doctrine would be lookt on as mon- 


ſtrous Paradox, or ridiculous Whimſy ; and 


the Teacher of it would rather paſs for a 
Phrantick than a Philoſopher. Yet our Con- 


ſtitution is of ſuch a nature; for we are a 


ſtrange Miſcellany, or marvellous Compounds 
of Spirit and Fleſh; and, as it were, Thought 
and Duſt moulded up in regular Maſſes, or 
made into curious organical and living Frames. 
But then how the Compoſition begins and 


continues, and what knits ſuch diſcordant 


things together and keeps them fo claps d in 
vital ConjunCtion ; will be hard to find. Beſt 
Reaſon's at a loſs to declare it, and make it 
out to the ſatisfaction of ſerious Enquirers. 
And when Reaſon leaves us thus in the dark 
as to our ſorry Selves, it may well be too 
weak to unfold the Doctrine of the Holy TRE 


C 2 NITY, 
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NITY, conſidering the meaſures of it we here 
injoy. 

Secondly, Our not underſtanding it now, is 
no good proof that the Doctrine of a TRI- 
NITY is wzreaſonable; for tho our Reaſon in 
this Life apprehends it not, it may do it in the 
next. In that higher State there's a better 
Light, and a clearer Light will make us hap- 
py in a larger Knowledge; and our Know- 
ledge there may be ſo inlarg d, as to render 
all the abſtruſe Points in our Religion, (and 
this, for one) intelligible. 

When in a clear Night we look up to the 
Sky, what abundance of Stars do we there ſee? 
but a good Teleſcope ſhews abundance more, 
and better Glaſſes would make farther diſco- 
veries. The Galaxie which ſeems a Tract of 
languid Light, conſiſts of the faint united 
Beams of many bright tho' remote Lumina- 
ries; which Men by the hinted Helps can dif. 
cern, tho' to naked Eyes they are inconſpi- 
cuous. And thus it may be with us in the 
Regions above, where our Reaſon ſhall be 
heighten'd, and our intellectual Opticks (as 1 
may ſay) improv'd. For as in that World 
there will be no natural Night; fo no ſuch - 
Ignorance, or mental Darkneſs neither, as we 
now complain of. The Duſt of Mortality 
which here cauſes incurable Blindneſs, ſhall 
there be wip'd clean out of our Eyes for ever: 
and our Minds being rais'd to an higher pitch 
of Reaſon, and repleniſht with a more maſ- 
culine degree of it; we ſhall ſee, and = | 

e 


( 33 ) 


hend at a better Rate than now we can. And 
amongſt other new Sights and rare delightful 
Apprehenſions, which our clearer perſpicaci- 
ty in the glorious World will make us capable 
of; this may be the chief, be REASONA- 
BLENESS of the Doctrine of the Sacred TRE 
NITT. 

And therefore as it is not againſt Reaſon, 


ſo it may not be ſimply above it neither; but 


only above ſuch Meaſures of it as we here 
poſſeſs. And when our preſent Reaſon is 
made more perfect, and that Perfection ſhall 
make it more penetrative; we ſhall be better 
able to look into Myſteries, and eaſily ſee to 
the Bottom of ſome Depths, of which we can 


now have but ſuperficial views. 


And that Humane Reaſon is very impro- 


_ vable. and may riſe much higher in the future 


Life, is probable from hence ; that Mortals 
here are indu'd with different Degrees of it. 
For 'tis obvious to note, how quick and ſharp 
the Reaſon of ſome is, above that of others. 
And it being a kind of Maxim, that all Souls 
are equal; this Acuteneſs, or Superiority of 
Reaſon muſt proceed from the Body, or be 


- occaſion'd by it in ſome meaſure: and fo 


where that is of the fineſt Crafis, or Tempe- 


. rament (its Blood and Spirits being moſt pure 


and defæcate, and ſo fitter Inſtruments for 
the Soul's uſe in intellectual Acts) there Rea- 
ſon will be moſt active and vigorous. But 
then when theſe earthly fleſhly Bodies ſhall 


be chang d into ſuch as are Heavenly and 
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Spiritual ; this muſt greatly advantage our 
Reaſon. For thoſe Bodies being of a purer 
Conſiſtency, and fo being better ſuited to the 
Spirits that actuate them, and more exactly 
adapted to ſerve them particularly in the ex- 
erciſe of their Rational Faculties ; this muſt 
heighten the Rational Power in us, and by 
adding to its Strength, make that more ſprite- 
ly, and ſo 1 more Sagacious and Intelligent. 
Now I know in part; but then ſhall I know even 
as alſo I am known ;, ſaid S. Paul, 1 Cor.13.12. 
And who can tell the true and full meaning 
of that high Expreſſion, and how vaſt and 
piercing our Science ſhall be in the glorious 
World? At leaſt it imports that it ſhall be 
ſtrangely inlarg'd, and that we ſhall clearly 
ſee and underſtand things there, which hereare 
obſcure and znigmatical. Nay, the Apoſtle 
ſpeaking of Knowledge a little before, ſays, 
that wher that which is PERFECT 3s come, 
then that which is in PART ſhall be done away : 
Plainly intimating, that our future Knowledge 
will not only ſwallow up our preſent; but 
that it ſhall be PERFECT. Which granted, 
that we ſhall then know GOD more perfectly 
need not be queſtion'd. And therefore upon 
the Text quoted, the Learned Hammond Pa- 
raphraſes thus ; we ſhall then kzow GOD as 
truly, as we have been hitherto known of Him, 

Tho ſhould the Bleſſed TRINITY in U- 
Nr ſurpaſs the reach of our higheſt Reaſon, 
as well in the next Life as in this; and ſur- 
mount the loftieſt Angels Reaſon, as well as 
: le, Thirdly, 
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it, but from His poſitive affirming it to His 
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Thirdly, If but GOD alone underſtands it, 
'tis far from — contrary to Reaſon till. 
And then to oppoſe or reject it as ſuch, would 
be wicked preſumption; becauſe ſo, we ſet 
GOD, in point of Rationality on. the ſame 
Level with our ſelves, and conclude Him no 
more intelligent than we. For allow Him to 


be but our Superior here, as He is infinitely ; 


and then things which to 2 are perplext and 
intricate, and ſeemingly inconſiſtent; may yet 
appear moſt reaſonable to Him, and conſe- 
quently muſt be ſo in themſelves. 

And that GOD has a clear Idea of This 
TRINITY in His Divine Intelle&, is mani- 
feſt not only from authentick [ntimations of 


Church. For in that Syſtem of inſpired Do- 
ctrines which came directly from Himſelf, a 
TRINITY is nat only fairly hinted or inſi- 
nuated, but plainly aſſerted. And tho in the 
ld Teſtament it be done obſcurely, yet the 
New lays down ſuch Proofs of the Article as 
are perſpicuout. and ought to be evictive. For 
there ſuch different Titles of Relation are gi- 


ven to the Three VITALITIES, FATHER, 


SON, and HOLY GHOST; and then ſuch 
Properties are aſcrib d to them, and ſuch great 


Mork, ſaid to be done by them, and ſuch 


mighty things deliver d concerning them; as 


evidence to ſober, judicious Chriſtians, that 


they muſt be three diſtin& active Subſiſtences 
in one and the ſame Divine Eſſence. And 


good reaſon we have to believe this, when 


7 | the 
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the veracious GOD, whoſe Word is true 
from everlaſting, bas given us ſuch fair Teſti- 
monies of it. And yet, 

| Lafily, I muſt here add; That admitting 
our Reaſon ſhould never be able to underſtand the 
Myſterious TRINITY, or explain it; yet ſince 
GOD has taught it, it muſt be very reaſonable 
for us to believe it tho we can't underſtand it; 
and the more, becauſe indeed it is but reaſonable 
to think, that to ws it ſhould be unintelligible, 
For let it be conſider d, I ſay, let it be well 
conſider d; If it muſt not be as reaſonable 
that an infinitely perfect Being ſhould in its 
Eſſence, Life, and ways of Exiſtence exceed 
the Comprehenſion of our ſhallow Under- 
ſtandings : as it is reaſonable that the vaſt 
Ocean ſhould not be contained in a Nut- ſhell. 
Vet may not the ſorry Shell as ſoon receive 
all the Waters of the Sea, as our finite Un- 
derſtanding reach the infinite Perfections and 
Modes of the DEITY : there being far more 
proportion between a Nut. ſbell and the Sea, 
than between Finite, and Infinites? Which 
granted, what remains for us, but to be 
throughly ſatisfy d with our own Nature which 
GOD has given us; and raviſht with ſweet - 
Admiration of His? And the more for its 
being fo ſurpaſſingly Excellent, as to be un- 
derſtood by none but HIMSELF. 

Having gone thus far in Defence, and Ex- 
plication of the TIndivided TRINITY, or the 
REASONABLENESS of its Doctrine; it will 
now be proper to offer ſome Dire@:ons that 


may 
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may be uſeful. Cantionary ones, I mean, to 
keep us from being inſnar'd by ſly Umnitarians, 
who would fain wind Men in to embrace 
and comply with their crooked Sentiments, 
and wrong uggeſtions. And 

1/t, If Socinians, or others, would per- 
ſwade not to acknowledge a TRINITY, and 


: ſet home their Perſwaſion with this their 


main Argument, that ti contrary to Reaſon ; 
tell them boldly that it is not ſo. That tis 


not at all againſt Reaſon, but only above our 


preſent proportion of it in this Life. So ma- 
ny things ſeem to be againſt Reaſon to the 
Young and Ignorant, which when they come 
to be Old and Learned, they find quite other- 


wiſe. Now as the Old underſtand more than 


the Young, and the Learned more than the 
illiterate; ſo Saints underſtand more than 
Men, and Angels more than Saints, and GOD 
more than all: Yet if He, and none elſe, un- 
derſtands there is a TRINITY, it is as far 
from being againſt Reaſon, as Omniſcience 
can be from Miſunderſtanding. And that He 
underſtands there is a TRINITY, is moſt cer- 
tain, becauſe He requires our Faith in It. 
And tell them farther, that if indeed we never 
underſtand it, it may be but highly reaſonable 
we ſhould not; upon account of the Subli- 
mity and Incomprehenfibleneſs of GOD's 
Nature and Attributes; and the Meanneſs and 
Straitneſs of our own : which may be of ſo 
contracted a Frame as not to be capable of 
thorough knowledge of Him, in our moſt 
| perfect 
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perfect State. And yet we may be never the 
leſs happy at laſt. For were our Faculties 
larger, they could be but filled with Know- 
ledge, and as it were run over; and ſo they 
muſt do now. And who can wiſh more than 
compleat Satisfaction? But to end this Par- 
ticular in a word; if GOD's Judgments be 
xnſearchable, and His providential Methods ſo 
wiſe and deep, as that His Ways are paſt find- 
ing out; as he ſignifies, Rom. 11. 33: how 
much more muſt his Infinite SELF be the 
ſame in His Nature, and Modes of exiſting ? 
Can any of us meaſure Eternity which has 
neither Beginning nor End? Or can Infinity 
be comprehended by us which has no Bounds? 
Yet they both exiſt nevertheleſs. And fo 
does GOD's Eternal BEING, and the Infinite 
VITALITIES in it; tho' we can't find out 
the Manner How. 

213, Do they ask, How we can believe what 
our Reaſon can't make ont Anſwer; The 
themſel ves muſt do the ſame (if they be Chri- 
ſtians) in other Cafes. Then they muſt 
believe that the World was made out of no- 
thing. That the Me!{ſzah was born of a pure 
Virgin. That Prophets foretold remote Con- 
tingencies with accurate certainty. T hat Men 
were tranſlated alive into Heaven. And that 
the Bodies of the Dead (hall rife again at laſt, 
after all the Changes and Diſſipations they 
ſuffer. But can reaſon explain theſe and the 
like Difficulties; and give a ſatisfactory ac- 
count how they were or are to be done? 


It 
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If they reply, Theſe are Works of GOD, 
and His Power is Infinite, and fo can do any 
thing that is great. Then rejoin ; that GOD's 
Eſſence is infinite too, and an Infinite Eſſence 
can be any thing that is Great and Admirable, 
as well as an Infinite Power can do it. And as 
by virtue of his Infinite Perfection, there muſt 
be all noble Excellencies in GOD; ſo there 


may be Three in One, and whatever conſiſts 


with His Infinite Honour; becauſe it may be 
contain'd in His Infinite Nature. 

3, Do they demand, Why GOD would 
reveal a TRINITY to as when we can't under- 
ſtand it? Ask them again, Whether the ſame 
Queſtion may not go as well upon other Re- 
velations ? whether the talleſt Socinian pre- 
tending to higheſt Reaſon, may not wade out 
of his Depth in ſearching out the Senſe of 
ſome Scripture Texts? And whether the Ma- 
ſters of moſt cultivate Reaſon can ſatisfacto- 
rily decide ſuch controverted Points; as tho 
they contain Divine Truths, do yet continue 
ſo diſputable amongſt us and undetermin'd ? 

And add, that GOD's Effence being pecu- 
liarly Glorious, it may well in ſome things be 
very Myſterious. And as tis an Ornament to 
our Religion to be inricht with ſo noble a My- 
ſtery; ſo tis an Honour to #5 to be acquainted 
with it, tho inſtead of comprehending we can 
only admire it. Yet if it ſurpaſſes our preſent 
Underſtanding, it is not the leſs proper Ob- 
ject of our Faith, tho it ſo becomes more ex- 
erciſing to it. And as true Believers muſt live 


by 
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by Faith, ſo when the Eye of that grows fo 
dim, as in looking at a Myſtery to truſt too 
much to Reaſox's Spectacles; tis an ill Sym- 
ptom of a decay d Sight, if not of Blindneſs 
in Religion. 

407, Do they ſuggeſt, That believing this 
Doctrine which exceeds our Underſtanding, 
will give Countenance and Credit to that of Tran- 
ſubſtantiation 9 Let them know, that of that 
theres no fear nor danger. For here we have 
to do with ſublimeſt Myſtery, there with ordi- 
nary Objects of common Senſe ;, ſuch only as we 
can touch,and ſee, and taſte,and ſmell. So that 
if our Senſes be right, and they and their Ob- 
jects fitly diſpos'd towards one another; we 
»mſt be competent Judges of them, and ca- 
pable of pronouncing truly concerning them, 
what their Nature is, ſo far as it belongs to 
Senſes to do it. And therefore for us to hold, 
that Bread and Wine in the Sacrament, after 
Conſecration, are the natural Body and Blood 
of CHRIST; beſides affronting our rational 
Faculties, would be to renounce our very 
Senſes: and to proclaim in effect, that GOD 
has made us ſuch pitiful Creatures, that we 
can't attain to the certain knowledge of moſt 
obvious things; not ſo much as to diſtinguiſh 
Humane Fleſb from Bread. 

So that between theſe two things there is 
vaſt and manifeſt difference: for in the One 
we confider what is Spiritual and Myſtical, 
and it being divinely recommended to us, we 
may believe it without doing wrong to our 

| Reaſon, 
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Reaſon, tho we don't ſo perfectly underſtand 
it. In the Other we are concern'd with what's 
material and viſible, tangible and taſtable ; 
and therefore we can't aflent to what ſome 
teach and maintain here, without injuring 
GOD and our ſelves, by offering violence to 
thoſe Senſes which He gave us for Teſts and 
Arbiters in ſuch caſes. And ſo we need not 
be jealous of the Conſequence ſuggeſted, that 
believing a TRINITY would let in the Belief 
of Tranſubſtantiation. There's no juſt ground 
for that Suſpicion. 

That we can't look thro the flaming Globe 
above, whoſe radiant Brightneſs we are un- 
able to bear; is no diſparagement to the Or- 

ans of our Sight ; they being not made to 
hold that Luminary by direct and fixt, much 
leſs with penetrative Intuition. But if at high 
Noon we could diſcern no Light, nor ſee the 
difference between a Loaf of Bread, and the 
Body of a Man : this would ſhamefully reflect 
upon our ſeeing Faculty, and grievoutly re- 
proach that All-wiſe Being, who planted it 
in us for conſtant uſe. And then beſides that 
it would pend hard upon GOD, and mighti- 
ly derogate from his Wiſdom and Goodneſs, 
to plant Senſes in Men ſo ſubject to Deluſion 
as to be uſeleſs to the great Ends they ſhould 
ſerve: It would moreover be fatal to the Chri- 
ſtian Doctrine. For grant that our Senſes 
rightly exercis d about their proper Objects 
duly circumſtantiated, may be deceiv d; and 
upon that Conceſſion it will follow * 
abiy, 
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21. 


642) 
ably, that we can have no ſure Proof of the 
Truth of our Religion, as having none for the 
Miracles whereby it was confirm'd : our Sen- 
ſes being unable competently to diſcern and 
judge of them, whether they were real Mi- 
racles or no. 

5ly, Would they perſwade, that where 


le) peut. s. Scripture ſays, there is (c) One GOD, and 
2 _ 4 (d) none befides Him 3 it means there is but one | 


PERSON in the DEITY? Tell them plainly 
leg. that's a vain pretence, an unfair ſtraining of 
45. 5, the Scripture's Meaning, and a wild and rude 

diſtortion of it. For where-ever it affirms 
GOD to be One, it only points at the Unity 
of His Eſſence but not at all excludes the 
TRINITY of PERSONS. When it ſpeaks of 
Him fo in His Eſſential Capacity, it does no 
more deny Him to be Three Perſonally ; than 
it denies Him to be Severe, or Revengeful, 
where it ſays He is Love: or than it bars Ju- 
ice out of His Nature, where it proclaims 
Him Merciful and Graciow. Think no Soci- 
nian Comments therefore upon ſuch Texts, to 
de fo much as Shadows of Argument againſt a 
TRINITY. Where the HOLY GHOST fo 
delivers Himſelf, His Words terminate in 
GOD's Nature, without taking notice of the 
PERSONS in it. So ſpeaking of Mankind, 
He oft calls them Sozls, overlooking their Bo- 
diet. And He frequently ſtiles CHRIST, the 
Son of Man, which hinders not His being 
the Son of GOD. 
Or elſe where Scripture ſpeaks of Ore 
GOD, 
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GOD, take its meaning according to Tertulli- 
ans acceptation z who upon Iſai. 45. 5. I an 
the LORD, and there is none beſide me; thus 


expreſſes bimſelf. (e) It does not deny there (e) Non 
is a SON (He might have added, or an HO. F ne 


| LY GHOST) but that there is another GOD. i ve. 


And therefore where the Scripture pronoun- UM: © 


ceth GOD Ore; conclude it done in oppoſi- praxeam. 


tion to Falſe Ones, but not to the Three 


made it the Firſt of all His Precepts, Thov 


PERSONS in the True. 
6ly, Do Socinws's Friends 


urge, that GOD 


ſhalt have no other GODS but me: and that we 
amſt have as clear a Revelation of a TRINITY, 
and as poſetive and expreſs a Mandate to be- 
lieve it, before we inſert it in the Articles of 
our Faith, or make it an Object of the ſame? 
Then give them to underſtand, 1/#, That 
COD, in that Commandment, did nothing 
to check or reſtrain them from believing or 
profeſſing Him to be Three Hypoſtatically, 
as well as One Eſſentially, or in Subſtance. 
213, That in believing or profeſſing GOD to 
be ſo, they do no more violate the Firſt Com- 
mand ment; than they do the Fourth, by keep- 
ing the LORD's Day inſtead of the Sabbath. 
And if the Church's Practice ard Tradition 
could make an innocent and uſeful Alteration 
in one Commandment; why not a true and 
juſt Expoſition of another? And that the 
Church has Expounded the Firſt Co nmand- 
ment requiring the Adoration of One GOD, 
to the Senſe or Notion of a TRINITY; 

| might 
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might be evidenc'd by a numerous induction 
of good Allegations, were there need of them, 
but indeed there is none. For, 3j, we are 
(f)S.Mar. to be (f) baptiz'd in the Name of the FATHER, | 
] 19. and of the SON, and of the HOLY GHOST: 
and that being no leſs than to be devoted to 
| worſhip each of them in particular; it im- 
| plies them to be of a Divine Nature, to make 
| them worthy of Adoration; and to be three 
real and diſtin# SUBSISTENCES, that they 
| may be capable of accepting our Devotions, 
| and rewerding them. And 405%, we are taught 


that they are Givers of Grace, and Heavenly 
Bleſſings, where we are exampl'd to pray for 
the ſame by others doing it. Particularly 

(8) 2 Cor. (g) S. Paul prays for Grace and Peace to the 

he 2. Cortnthians, from GOD the FAT HER, and 

ac“ from the LORD JESUS CHRIST. (h) And 
that the Grace of the LORD FESUS CHRIST, 
and the Love of GOD, and the Communion of 
the HOLY GHOST, might be with them all. 
And fo their hearing Prayers, and anſwering 
with diſpenſing the implored Favours, ſhews 
again that They are ſeveral Divine VITALI- 
TIES, and that for a TRINITY we have 

plain Revelation. 

75, Do Socinus and his Followers inſinu- 
ate, that owning «a TRINITY makes way for 
Idolatry? becanſe then inſtead of ONE GOD, 
we muſt worſhip THREE? Anſwer: Tho' we 
adore Three, They are all but Oe GOD. 
Nor is this the Language of Men only, and o 
the beſt of Men, the true Church ; but of 

GOD 
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GOD Himſelf. (h) There are Three that bear 
record in Heaven, the FATHER. the ON, 
and the HOLY GHOST: and theſe Three are 


| ONE. The Divine Nature or Fflence being 


diverſify'd myſteriouſly into three, is (till but 
one Subſtance, which remains art effential 


Unit. 


Juſtly alſo may we retort upon the Socini- 


ant, that whereas they charge as with [dolatry 


here, they themſelves are more guilty of it. For 
they give divine worſhip to CHRIST, who 


| according to them is but a Min. Indeed to 


juſtifie their Practice they pretend a Scripture 
e for it, Heb. 1. 6. Let all the Angels 
of GOD worſhip Him. But then that Mende 


is certainly founded upon His natural DIVI- 
INIT. which had antecedent and eternal 


Right to Adoration. For He Himſelf openly 
declar 'd. that all Men ſhould Honour the SON, 
even as they Honour the FATHER, S. Job. 5. 23. 
And how can they poſſibly go higher? tho 
for honouring Him to that degree they have 
greateſt reaſon. For where there's the relati- 


on of Father and Son in ſtriFneſs and proprie- 


ty, both, by being of the ſame Nature muſt be 
equal, and ſo intitled to the ſame Honour. And 


that GOD is ſtrictly and properly the Father 


of CHRIST, and ſo that CHRIST is adorable 


by Nature as well as He, is evident; becauſe 


He notify'd it to the Jews. And therefore 
when he call'd COD His FATHER, tor do- 
ing that they preſently charg'd Him with ma- 
king Himſelf equa! with GOD ; and would 

D have 


have put Him to death for his preſum d (but 
miſtaken) Blaſphemy, as we ſind in that Chap- 
ter : For every Blaſphemer, according to the 
judicial Proceſs of the Sanhedrim, was to be 


ſton d to Death; which was grounded on that | 


Divine Statute in Levir. 24. 16. Yet well may 
thes and we both conclude Him equal with 

D, when He did not only call Him FA- 
THER, verſ. 18; but Hatz i, His own 


proper FATHER. And that was it which ſo | 


much offended the Fews, His calling GOD His 
peculiar Father; tho' in a lower or more lax 


ſenſe, their whole Nation might have call'd 


Him Father, He having long before own'd I/- 
rael for His Son, and for His Firſt-born, Ex- 
od. 4. 22. 

And if CHRIST be truly the SON of GOD, 


and ſo to be honour'd of all Men as the FA-'| * 


THER is; how ready ſoever Sociniens are to 
charge us with [dolatry for honouring Him; 


2 


they have neither reaſon nor colour for it. 


But then on the contrary, we have th Object i- 
an to make againſt them, and that moſt juſtly - 
How ſhall they be acquitted from the SAME 
CRIME, in worſhipping CHRIST. when they do 


not allow Him to be GOD? S Paul flatly 
charges poor Heathens with that Sin, for do- 


ing ſervice to them which by Nature, or in rea- 


lity, are uo GODS, Gd. 4. 8; tho they might | 
verily take them for true DEITIES: which is 


more than theſe Men thinł of our SAVIOUR, 
or will allow Him to be; and yet they adore 


Him. How can they anſwer and take off this? 
AS 


| 
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As to their pretended Plea, of having 
GOD's expreſs Precept for doing it; that can't 
excuſe them. For the truth is that Com- 
mandment, that very Command, | ſay, which 

GOD gave Angels to worſhip CHRIST, and 
from which theſe Men would argue He's but 
a Man : is rather a clear and manifeſt 
that He is GOD. And may thus be made 
Our. 
When the Angel Gabriel was ſent to an- 
nunciate His miraculous Conception to that 
Virgin who was to be His Bleſſed Mother; 
He gave Her to underſtand ſeveral things. 
As that by the HOLY GHOST's coming upon 
Her, and by the Power of the HIGHEST o- 
verſhadowing Her, She ſhould conceive and 
bring forth a Son: and that he ſhould be 
nam'd JESUS. and be a great Prince, and be 
called the Son of GOD. Now tho this im- 
| ported He ſhould be very Great, and a moſt 
extraordinary Perſon; yet it did not clearly 
diſcover His DIVINITY, but left that in the 
Dark. So that when at His Creation, or at 
His Nativity, GOD did bring Him into the 
o World, Heb. 1. 6; Angels might be as ſhy 
Y | and fearful of worſhipping Him as they were 4 * 


8 rl 8 
of committing Idolatry, becaufe they knew _—_— 


Him not. For as the Virginity of Mary, and 7+ 5 W- 
It | what She brought forth, and likewiſe the Death — - 
15 of the LORD, were hid from the Prince of t his CE oa 
| World; according to S. Ignatia: ſo, much more 


re was his Divine Nature: And indeed when at 2 
$2 | His Nativity the Oracles were filenc'd in good K. Ef 


\s D 2 meaſure , 


. 


. 
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meaſure, and that famous one at Delphos in 
Apollo's Temple, after many Sacrifices, and 
carneſt Intreaties, could give the Emperor 
no better anſwer than this; 


Ir ESS neAelay we Otcif mare 5 οονν 42 ZOOM | 
Te, 3% SE Ter mir, &. An. Hebrew 
Child that over-rules the bleſſed Gods, com- 


mands me to rel:nquiſh my Habitation - 


Such a ferce upon the Infernal Powers as 
compell'd them to return ſo diſparaging an 
Anſwer to their High Devoto; ſhews the 
Holy JESUS had then put them under migh- 
ty reſtraint; and that muſt needs give them 
great cauſe to ſuſpett that He was more than 
Man. And therefore when the LORD entred 
on His Sacred Miniſtry, as Satan tempted Him 
moſt furiouſly, and hurry'd Him (by permiſ- 
fron) thro the Air from place to place, to 
make his Temptations more violent and 
daunting; ſo at the ſame time He miſtruſted 
He was the SON of GOD, as the words 
whercwith He began his two firſt Aſſaults, do 
plainly icdicate : if thou be the SON of GOD. 
Nay, in all probability His very Tempting 
Him as he did, was to find out that truth 
which He vehemently dreaded, and yet was 
much concern'd to underſtand. For He knew 
very well that it he was really GOD' eternal 
SON, He would ſurely deſtroy both Him and 
his Kingdom. Tho had he been throughly 
convinc'd of His Divinity, He neither could, 
nor would have Tempted Him at all. For 
| then 
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then He muſt have ſtood in ſtrange Awe of His 
MAJESTY, and alſo have known that His 
ferceſt Temptations muſt have been vain. 
Ignatius therefore ſeems to be in the right; 
that CHRIST who was born of the Virgin 
Mary, was hid from the Prince of this World, 
eſpecially as to His Divine Nature. 

But then I muſt note, that it was hid from 
others too, and as it was conceal d from evil, 
ſo it was unknown to Good Angels alſo. Yet 
by reaſon of that Nature, Divine Worſhip be- 
ing due to Him, GOD might well command 
them to pay Him it. And then as they could 
do no leſs than obey, fo that very Precept 
muſt throughly convince them, and ſhould do 
#5, that He is really GOD: for Adoration 
commanded by GOD to be given to any Be- 
ing, effectually demonſtrates it to be a DEI- 
TY. Where do we, or when Hall we find 
that GOD ever injoin'd His Creatures to 
worſhip any meaner Object? 

Nor need He have requir d this of Angels, 
but that it was neceſſary to wform their Jude- 
ment, as well as to direF their Duty; they 
not knowing that CHRIST was GOD. by Hy- 
poſtatick Union of His Humanity to the E- 
ternal SON, And that they were ignorant 
here is plain andcertain: for as they wanted 

Underſtanding in the Chriſtian Myſteries (of 
which our LORDs Incarnation was a chief 
one) ſo they were to gain it by the Doctrines 
and Inſtructions of inſpir d Teachers; as is 
hinted in 18S, Peter 1. 12: and in Eph, 3. 10. 


D 3 Where 
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Wbere we are told of Goſpel Diſpenſations, 
that as they are things which Angels deſire to 
look into; ſo they are to be made known to 
the Principalities and Powers in heavenly Pla- 
ces, BY THE CHORCH, 
And let me note by the way, that the 
Knowledge of CHRIST's DEITY comes to 


Men alſo by Revelation. So we learn, S. Mat. 


16.17. For when our LORD ask'd His Diſ- 
ciples, Whom do Mes ſay that I, the Son of 


Man, am? They ſaid, ſome ſay that thou art 
John the Baptiſt, ſome Elias, and others Jere- 
mas, or one of the Prophets. Then demand- 
ing of them again, But whom ſay YE that I 
ams Simon Peter anſwered and ſaid, T hou art 


CHRIST the SON of the Living GOD. Where 


he ſet the Son of GOD (as to ſignification) 
in direct Antitheſis, or Contradiſtinction to the 
SON of Man ; ſo yotifying that He was Both. 
Now mark how our SAVIOUR reply'd to 
Flim: Bled art thou, Simon, for Fleſh and 
Blood hath not REVEALED it unto thee, but 
my FATHER who is in Heaven. A moſt un- 
deniable Proof of CHRIST's DIVINITY. 
For when the FATHER revealed to Peter, 


that CHRIST was His SON, He could mean 


no otherwiſe than that He was His own proper 


and eternal SON.For GOD's SON He could be 


but to ways; either by being a good Man, or 


elſe in way of Eternal Generation. That He was 


ſo the firſt way only, can't poſſibly be meant 
here. For his being a good Man was ſufficient- 
ly acknowiedg'd by thoſe who anſwer'd Wh 
F rſt 


* 
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Queſtion, and own'd He was John the 
Baptift, or one of the Praphets, And had He 
been GOD's SON no farther, His enquiry in 
courſe muſt have ceaſed there, as being indeed 
compleatly anſwer'd. But after that Queſtion 
whereby He interrogated about the Sentiments 


of others; He put another to His Apoſtles, to 


hear what they thought of Him. To which 


S. Peter returning a fuller and higher Anſwer 


(which CHRIST expected, and enquired for) 
that He was the SON of the Living GOD: for 


this our LORD pronounc'd Him bleſſed ; and 
declar'd that Fleſb and Blood did not reveal it 
to Him, but His FATHER in Heaven. Now 
had CHRIST been the SON of GOD but as 4 


good Man, the Knowledge of that could not 


have made Peter bleſſed; tho underſtanding 
Him to be fo in the hizheſt ſenſe, might be ve- 
ry conducive to His Beatitude. And then He 
might have known CHRIST to be a good 
Man too, without Revelation. For S. Peter 
converſing with our LORD daily, and ob- 
ſerving His ſtrict and holy Life; His Carri- 
age demonſtrated His perfect Righteouſneſs. 
And His pureſt Innocence and Integrity might 


| . eafily be diſcoverd even by Fleſb and Blood, 


or by Humane Reaſon and Apprehenſion. 
And ſo GODs revealing it to the Apoſtle, 
would have been as vain and ſuperfluous, as 
taking great pains to teach Him what he well 
knew already. So that to avoid running up- 
on theſe Rocks of Abſurdity, we muſt confeſs 
that CHRIST is the true, and only, and eter. 
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nally begotten SON of the FATHER. And 
then well might He order His Angels to wor- 
ſovip Him; whereas were He but a Creature as 
ſome: would make Him, He would neither 
cou:mand, nor yet permit Divine Worſhip to 
be given Him, were He never fo perfect and 
incomparable. 

And ind-<! He declares no leſs by His Pro- 
plict, where He fays, My Glory I will not 
give to another, Ilai. 42.2: that is, to no o- 
ther Being whatever which is not a real DEI- 
TY. And great rcaſon there is for GOD's 
reſolv ing upon this and thus proclaiming it. 
For His Glory is either : 

Elſential. 
Or Declarative. 

The ji-/7 is His natural divine Perfection; 
which 15 incommunicable to any Creature. 
Arirs He cannot impart it to any other, ſo 
1157 £:01t be ſeparated from Himpelf, with- 


Gi Cf ing His own being. And thatcan't 
po ner the, becauſe it receſſarily exiſts. 
4 tond is Divine Forſhip; proper to 
{2 2. .c +: Uivinely Perfect. And fo for 
er it to another, implics hizz to 
Lu. > 14 4 35 Flimfelf Blie that Being can 
4122 tha or capacity for Divine 


Wot, Aly more than it has natural Right 
to it. or Forer ta reward it; of both which 
17 53 ute Cirite, Yet | muſt add, thus 
get be unleſs GOD makes it fo; 
a 149g can never do nemher, becauſe his 
ei gating it (could it otherwiſe be as per- 


fect 
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fect as He) produces it i» time; and ſo bars 
it from the Perfection of Eternity à parte an- 
te. That Adoration therefore ſhould be 
GOD's peculiar Due, and that He ſhould al- 
low it to none elſe ; is moſt probable, as well 
as moſt reaſonable. For as Divine Worſhip is 
an Act of the Higheſt Nature, fo it is of ſuch 
tranſcendent Quality as to ſuit only the ſubli- 
meſt Being: even that MAJESTY which is Self- 
exiſtent, Independent, and moſt abſolutely be- 
cauſe infinitely Perfect. 

And therefore as GOD declares He will not, 
ſo I may fay, He cannot allow Divine Worſhip 
to any but Himſelf, He being the ſole adequate, 
and ſo the only lawful Object of it. And 
ſhould Ne direct it to be done to the moſt ex- 
alted Creature He could make, yet when that 
Creature (as a Creature) muſt be infinitely 
ſhort of H:z:ſelf; for that reaſon it ſeems to 
be as unworthy of His Worſhip: and then for 
GOD to order that Worſhip to be given it 
would it not be a prodigious Incongruity, an 
as abſurd as it would be unſuitable 2 

To make this the more evident, we may 
bring the caſe home to our ſelves. And truly 
for us to worſhip any Creature, which is ſo 
far from being the Cauſe or Prop of our Be- 
ings, that tis always dependent, and ſo pre- 
carious as to its own; and unable to ſupport it 
one Minute: how improper and extravagant 
would it be? Even as extravagant and non- 
tenfical, as it would be for us to reaſon with 
Brutes, or argue with Plants, or to make 
Speeches 
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Speechesand Compliments to Stocks or Stones; 
tley being as capable of ſuch Treatments from 
us, as any Creature can be of Religions Addreſ- 
ſes. That GOD therefore ſhould lay ſuch a 
Task upon us, ſeems impoſſible: it would be 
ſo very unagreeable and and ſo much 
againſt the Reaſon and Nature of Things; 
that we may well think His Infinite Wiſdom 
is averſe from, and irreconcileable to it. 

In ſhort, Divine Worſhip is ſo very far a- 
bove every Creature, that it can be con $ 
to none ; nor can any in point of Reaſor ex- 
pe, or in point of Religioz accept it. And 
upon the ſame account of its exalted Sublimi- 
ty, it is ſo very well ſuited to GOD, that He 
appropriates it to Himſelf; and will neither 
permit nor paſs it to another, as being His 
own indefeafible Right, as ſole Creator, 
and ſupreme Governour of all. For thoſe 
high Powers and Perfections in Him, being 
the Fountain or Spring of ſignal Favours and 
Benefactions to xs, even of our Beings, and 
their continuance; they are the true Baſis of 
that Divine Honour which He claims, and 
we yield. And where in Holy Worſhip we go 


not upon theſe Grounds, we build, as it were, 


without Foundation; and then as what we 


do is egregiouſly fooliſh, ſo whither tends it 
but to ruine ? 


And that GOD cannot approve of our wor- 
ſhipping any Creature, much leſs recom- 
mend it to, or lay it upon us; is apparent from 
hence : that He cannot endure our Adoration 


Hon d 


| 
| 
; 
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' fhowld ſo much as paſs to Him by the Mediation 
or Ofe of a Creature. I mean, by our adoring 
the Creature, with intention our Worſhip 
ſhould reach to His MAJESTY, and ſtop 
there. This is clear from Iſrael s worſhipping 
the Golden Calf made by Aaron. The deſign 
| of worſhipping that Image, was but to wor- 
\bip GOD by, or thro it. And to aſcertain as 
much to the People, the Sacrifice and Solem- 
nity then in hand, was notify'd by Proclama- 
tion made by the order of that High- Prieſt; 
to be 4 Feaſt unto the LORD, Exod. 32. 5. It 
was to commemorate His Mercy of deliveri 
| them out of Servitude: Theſe be thy GODS, 
O Iſrael, which brought thee out of Egypt. Or 
as in Nehem. 9 18. This is thy GOD which 
brought thee up out of Egypt. Whence it is 
plain, the Worſhip then done was directed 
chiefly to the true GOD. But becauſe it paſ- 
ſed to Him by or thro' an Image, and ſo a Crea- 
ture was made His Rival. in that piece of 
Worſhip; this ſo inrag d as well as offended 
Him, that had Moſes let Him alone His Anger 
| had deſtroy'd them by a fearful conſumption, 
Exod. 32. 10. Enough to convince us, that 
worſhipping any thing befdes GOD, tho at 
the ſame time we worſhip Him too by or with 
it, is ſo evil in itſelf, as to be intolerably odi- 
owe to His MAJESTY, and ſo fatal to xs. 
Thoſe Chriſtians therefore that uſe Images 
in their Devotions, and think thereby to raiſe, 
and quicken, and invigorate their Worſhip, 
and fo make it the more acceptable (which 
3 3 
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might be Aaron's drift) ſhould do well to con- 
fider this: that Iſrael's worſhipping GOD by 
the Golden Calf was very deteſtable and pro- 
voking. 

Tho; by the way, tis ſomewhat ſtrange, 
* Pr. Itire. that a Learned * Writer who owns that Cherub 
hari Calf, ſhould maintain that the Image 
made by Arron, was the Figure of an Angel; 
->n{id-ring the Charge againſt the Idolaters 

1. Fal. 106. 19, 20. Namely, that the 

| inge they worſhipt there, was the 

0iri 11: & Ox that eateth Graſs. And ſo 

Chr hu con no more denote an Angel, 
than an Ang cn feed upon Grafs. 

Now wiz: D cant ſuffer a Creature to 
ſoare the leaſt with Him in His Worſhip ; 
when tz cart endure that in coming to Him, 
it ſ:0 d but glide by, or glance upon a Crea- 
ture: how could He command (as Socinians 


never ſo advanced? 

Once a Creature proud enough to expect 
this orſbip, lai aim to it, tho without 
it bot whit fat our LORD to him for 
l impudent tion? {t 15 written 2s 4 


tagging Rule, or unchangcable Law of Ado- 


never to be cancell'd or departed from) 
er ſhelt rwortiip the LORD thy D, and 
#11 ONLY halt thau ſerve, S. bat. 4. 10. 
Ar. eiter theſe words came out cf CHRIST'S 
tour, could He ever have ſuffer d any to 
ozip Him, had he not becn GOD - a 
7 
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To go a little farther. That GOD cannot 
allow, much leſs appoint Divine Worſhip to 
be given to a Creature; may be concluded 
from the firſt Commandment in the Decalogue. 


| As He elſewhere declares Himſelf to be the 


only true GOD, and that there is none like 
Him, and none beſides Him ſo here He re- 
quires all His People to own Hirzſelf alone, or 


none but Him for GOD. Thou ſhalt have no 


other GODS before me. And this being the 
firſt Precept of the Moral Law, it is of perpe- 
tual Obligation, Now when GOD hath thus 
ty'd us to acknowledge no other DEITY but 
Himelf, and the chief way of owning Him is 
Divine Worſhip ; can He, after that, not only 
yield we ſhould worſhip a Creature as we do 


Him, but injoin us to do it? Then ſurely this 


muſt plunge us extreamly, if not make us rea- 
dy to queſtion if there be ſuch a thing as cer- 
tain and immutable reveal d Truth. For here 
we find natural, neceſſary Duty belonging 
properly to GOD, and bound npon our Con- 
ſciences by a moral indiſſoluble Ligament; 

not only revok d, and taken off again. but 
flatly contradicted. For long fince that In- 
gagement (thought i {ifpentable) was laid 
upon us; we are not ct nly licent d to gorſhip 


CHRIST. who in the Judgment of naeh 


is no 600, as we do GOD li- but 
are under an abſciutc nec tiny of dons g it. by 
virtue of diving Co e Or fav. hi. does 
not void the firſt W 0 AU in che U hecaloguc. 
yet muſt it not claſh tu Iety and firangely in- 


terfere 
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terfere with it to our great Diſturbance? 

And which is more yet; we are taught to 
believe, that GOD tempteth no Man, S. Fa. 
1.13. Hedoes not the leaſt, that is, which 
may invite, or entice, or betray any into E- 
vil. But can that be true, if thi be ſo which 
I am now confuting, that GOD commands 1 
to worſhip a Creature? Eſpecially when He 
ſuffers us to execute the Precept. That I put 
in, becauſe GOD may ſometimes for our Trial, 
command us to do, what He will not permit 
actually to be done. Thus, He tempted A- 
braham, when He commanded him to offer 
up his Son: which yet He did not let him do, 
leſt he ſhonld have broke the Sixth Com- 
mandment. And for the ſame reaſon GOD 
cannot command us to worſhip CHRIST, if 
but a Creature; becauſe in the firſt Command- 
ment He hath forbidden it as a moral Evil : 
and fo in requiring us to obey one of His Pre- 
cepts, He muſt have tempted us to violate a- 
not her moral one. 

And then befides thus Tempting OS; at 
what a rate muſt GOD tempt HIM, whom He 
ſet up for the Object of this high and general 
Adoration? For when the fame Honour is 
paid to Him by Angels, and Men, that they 
pay to GOD; how forcibly muſt this incline, 
if not conſtrain Him to think that He really is 
GOD, according as their Worſhip implies 
Him to be ? 

The Sin whereby Angels became Devils, is 
by the Learned thought to be Pride. And 

y 
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by that they were ſo extravagantly 
that they either thought . 
GOD, or aſpir'd to be ſo. And They find- 
ing this Temptation ſo powerful and pernici- 
ous to themſelves, They aſſaulted Mix with 
the ſame, s. va" prevail; ze ſhall be 
| os GODS, Gen. 3. 5. And what they pre- 
| fum'd was ſoon accompliſht, for it prov'd as 
fatal as they could wiſh. Now when Bleſſed 
Angels, and Emparadis'd Man could noc with- 
ſtand this mighty Suggeſtion, but were drawn 
| Into Sin by the bewitching Phanſie of being 
lite to GOD: what fo potent Temptation | 
| can there be to induce one to conclude He is | 
GOD indeed, than to be conſtantly and uni- | 

verſally worſhipt as ſach, by all the Flower 
of the Creation ! | 

Should any ſurmiſe or offer to ſuggeſt, that | 
CHRIST is of ſo exalted a Pitch, or refin'd | 
a Temper, that no ſuch Temptation cx fa 
on Him: I might then demand. Is He ſo High 
as to be GOD? then I have gain d my Point. 
In caſe He be not, we know no higher Crea- 
tures in the World than Angel: and Men.: 
and both thoſe Orders have been baffl'd al- 
ready, and probably undone by this very 
Temptation. 

And then, which is conſiderable, The Ten- 
ptation CHRIST feels, muſt be uch ſtronger 


| than ever any were; for He muſt be honour'd 
continually by the whole religious intellectu- 
al World with the ſame Worſhip that GOD 
is. So that grant He is but a Man, and be His 


Spirit 
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Spirit and Temper never ſo rais d and excel- 
lent; Divine Worſhip would not only be a 
Temptation equal to Him and His Excellencies, 
but higher than both. As much higher in pro- 
portion to His moſt elevated Perfections, as 
ever the Temptations whereby Angels, or Man 
fell, could be ſuperior to Theirs. And ſo e- 
ven CHRIST Himſelf tho never fo exalted 
and glorify'd, might yet be over-power'd. 
And then for GOD to command a Man (ſet as 
high as His Nature can poſhbly be lifted up) 
to be worſhip'd like Himſelf; would be next 
to clapping the ſtrongeſt Biaſs upon His Will 
it is capable of, to draw Him into Rebellion 
againſt His MAJESTY. Nay, and the very rai- 
feng of a meer Man to ſuch an exceſſive degree 
of Sublimity, would mightily inforce the 
Temptation pointed at,by adding to the Fury, 
and ſo to the Danger of it; and making Him 
the more eaſie to be overcome. He that is ho- 
nour'd as much as the King by all Subjects, 
may be drawn to think He is of equal Digni- 
ty. But when COD tempteth no Man at any 
time, He can never tempt any Man in ſuch a 

way, and at ſuch a rate. 
Once again; J. ſaith the LORD, change 
not, Mal. 3. 6. And this is as true of Bis Mo. 
ral Lam, and Fis ord; as it is of His Nature, 
and His Attributes. And if it were not, GOD- 
would not only reſemble the Sun in His Tro— 
pical Turns and Traverſes; which Variations 
He now diſclaims, S. Fa. 1.17 : but His moſt 
fixt Diſpenſations would be as mutable as the 
Moon's 


 Raſhne 
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Moon's Phaſes z and She that is a noted Em- 
blem of Change, would be too much an Imace 
of the DEITY. But with the ALMIGHTY 
it is quite otherwiſe; and He having made 
it a Law, Thou ſhalt have no other GODS le- 
fore me: and having ſaid it in His Word, that 
the LORD GOD only ſhall be worſhipt : His 
commanding Divine Worſhip to be given to 


- CHRIST, plainly ſbews that He is GOD. And 


then Socinians have little cauſe to charge us 
with Idolatry for Adoring Him, when not to 
do it, would be great Impiety, and the Ido- 
latry muſt lie on their part. 

But to cloſe up this Particular; they that 
ſeem ſo to abhor Idols, ſhould be very caute- 
lous of committing Sacrilege. Yet as black 
an Offence as that is, by Sociniant it is hei- 
nouſly perpetrated. For by offering to make 
the GOD-HEAD conſiſt of ne PERSON, 
they Sacrilegiouſly attempt to rob it of two. 
And therefore when Praxeas. a chief Patro- 
paſſiarn, would make the FATHER and the 
SON to be one and the ſame; he did it, as 
Tertullian ſays, Cum Prop} ana & Sacrilega 
temeritate, with Prophane and Sacrilegious 


ſs. De Preſcript. Eeret. Cap. 53. 
31z, Do they plead that the Doctrine of a 


. TRINITY * matter of Scandal, or occaſion of 


great offence to the Jews? So, reply, is that 
of a Crucify d JESUS; but ſhall Chriſtians 
therefore quit their Faith in Him? No more 
muſt we reject the belief of a TRINITY up- 
on their account; for that would be to turn 


— Jem: 


(i) Judaie e fidei ifta res fic 
anum Deum credere ut F1li- 
um adnumerari nolis, & poſt 
Fifum <Epiritum Sanctum. 
Quid er it inter nos & illos, ni- 
fi differentia iſta ? opus 
Evangeiii? Quæ eſt Subſtan- 
tia Novi Teſtamenti ſtatuens 
1 & Propheras uſq; ad 

ohannem, ſi non exinde PA- 
TER, FILIUS, & SPIRITUS 
TRES crediti unum Deum f1- 
ſtunt? Sic Deus novaret Sa- 
cramentum ut novè Unus cre- 
dererur, per FILIUM & Sl 
RITUM; ut coram jam DE. 
US in ſuis propriis nominibus 
X PERSONIS cognoſceretur 
qui retro per FILICM, & 
SPIRITCM pradicatus, non 
intelligebatur. Adver. Prax. 


Cap. ult. 


till John 3 if 


from thence the FATHER, the 
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Jews in part, as (i) Tertul- 
lian notes. His words con- 
taining an emphatical, as well 
as an ancient Teſtimony of a 
TRINITY in UNITY, it 
will not be improper to re- 
cite them, To believe that 
GOD is ſo one as not to rechox 
the SON with Him, and after 
the SON the SPIRIT, 3s 2 
piece of Jewiſh Faith. For 
what ſhall there be between ws 
and them but that difference 2 
What is the Work of the Go- 
ſpel ? What the Subſtance of 
the New 1 declaring 
the Law and the Prophets were 


SON, and the SPIRIT, believed to be Three, 
make Not one GOD 2 So would GOD renew 
the Myſtery, as that He might anew be belie- 
ved to be One, by the SON, and the SPIRIT; 
and that He mizht now be known openly to be 
GOD in his proper NAMES and PERSONS; 
who before was preached by the SON, and the 
SPIRIT, but was not underſtood. An irrefra- 
gable Proof that the Sentiments of the Pri- 
mitive Doctors touching the TRINITY, 


were the ſame with ours. 


For as this Father 


aſſerts the Oze GOD to be Three; ſo he 
teaches plainly that they Three were not 
Three Names, but Three PERSONS expreſ- 
iy, or three Hypoſtaſes. 


And 


- 
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And tho' to deny a TRINITY (as he ob- 
ſerves) is to Judaize; the generality of that 
People being ſtrangers to this Myſtery : yet 
the Wiſer of them were acquainted with it. 
For in all probability they had it from Mo- 
ſes, elſe Pythagoras and Plato could not have 
had it from them. Yet from them they 
learnt it ſo diſtinctly, and taught it again fo 
- clearly to their Diſciples; that ſome of them 
ſpeak of rg Tefic © g: Three ſub- 
ſeſting out of One. And the very word Hy- 
poſteſer, by which we ſpeak the PERSONS 
in the TRINITY, ſome would have to be 
taken from Platonick Writers; and by the 
Church to be firſt apply d to thoſe Divine 
PERSONS in Origens time, tho' in a ſenſe 
different from that Platoniſts us d it in. 

And as unacquainted as the Jews now are 
with the Doctrine of a TRINITY, yet that 
they had a Tradition concerning it fairly 
correſponding to the Chriſtian Notion of it, 
appears from that piece of Orthodox Cabba- 
liſzs which they have amongſt them. 28 
u ⁰ e3R un MM ZnR i Pix 
MIA 8 82 The FATHER GOD, 
the SON GOD, the HOLY GHOST GOD; 
THREE in ONE, and ONE in THREE. 
Again; Do they offer to wheedle any, by 
pretending that the Doctrine of a TRINITY 
will hinder the Propagation of true Religion; 
the firm belief of a TRIUNE GOD, being 
an invincible Difficulty to Infidels 2 They 
may ſilence them by anſwering, That the 


E 2 Succeſs 
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Sxcceſs of Chriſtianity proves the contrary ; 
and that Socinus his Principles, by contra- 
dicting Scripture, are far more like to fink 


Religion even bv ſubverting the Foundati- 


ons of jt. Or it Scripture and his Principles 
could conſiſt (as they claſh intolerably ;) 
they would yet ſo chill even true Religio- 
niſts, as to make the fervent, lukewarm in 
It. 

For whereas Scripture teacheth, that GOD 
ſo loved us as to give His only (k) begotten 
SON for ar, who & (1) GOD bleſſed for ever. 
if this His SON ſhould be at laſt but Jeg 
zrbowm:, 4 meer Man (as Socinus makes 
Him) what a damp would this caſt upon us? 
and how muſt it needs check and cool us in 
our Affection, and devout Adorations ? 

And we being farther taught in the Vo- 
lume of Truth, that this SON of GOD 


. (m) ade Himſel f for #s : that He was incar- 


nate in our Fleſh, and took the form of a 
Servant, aud came to (eek and fave us when 
loft, and cf His own accord freely choſe all 
Means, and uid the beſt Methods ſubſervi- 
ent to tl.at End: if sfter all His ſeeming 
willinencfs and forwardneis to expreſs His 
Favour to us, He did no more chuſe to be 
born for Nen than one of us; and after He 
was born, did what He did for us, as bound 
to it by the Laws of Heaven, and with no 
more Freeneſs of choice than we act Duties 
that we are oblig d to, and which we can't 
reiuſe in point of Obedience, or omit with- 


our 
” GSW 
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out Sin; which according to Socirus muſt 
all be : what a curb again would this give us 
in our Religious Capacity ? 

And the ſame holy Book informing us, 
that He was wounded for our Tranſgreſſions, 
and bruiſed for our Iniquities ; that He died 
for our Sins, and ſhed His Blood to redeem 
us from the Practice and due Puniſhment of 


them: If finally it appears, that this was 


not at all to expiate our Guilt, or to redeem 


dur Souls, or to ſatisſie GOD's Juſtice, or 


reconcile us to His MAJESTY ; but only to 
ſet us an illuſtrious Example, as Socinians 
contend : how would this diſcourage the 
molt Religious, and even overſet them? 
For allow the Nature of our SAVIOUR firſt, 
and then His Kindneſs, and His Merits to 
be diminiſh'd and deſtroy'd (as they muſt be 
according to what's here repreſented: ) and 
preſently our Opinion of, Honour for, and 
Affection towards Him muſt abate. 

Farther yet; Do they inveigh againſt the 
Faith of a TRINITY as deſtructive to Chri- 
ſtian Love? as cauſing Feuds and Animoſities 
by Scholaftick Diſputes, and occaſioning far 
worſe Strifes and Concertations * Then wiſh 
them to conſider, that we are bound in pro- 
Ways, and lawful Meaſures to contend 


| for the Faith deliver d to the Saints, And 


which is more, we muſt contend earneſt] 
for it, as S. Jude ſignifies. The word he 
uſes is £77290 e731, which leflons us to 
contend vigorouſly, and vehemently for 5 
An 
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And agreeably the Vulgar Tranſlation ren- 
ders it, ſupercertare 5 which implies ſtriving 
for it with all aur Might, and even beyond 
our Strength, as it were, or above it. And 
if we muſt thus contend for the Faith in 
general, and for every Branch in the Body 
of it; then how much more for that of 
the TRINITY, a principal Article in the 
Chriſtian's Creed 2 And tho Conteſts about 
it ought to be manag d with all Prudence, 
Meekneſs, and Moderation; yet for fear of 
Differences, or worſt Conſequences of them, 
we muſt by no means tamely betray ſo im- 
portant a Truth; or renounce it for the ſake 
even of Peace itſelf. 

And then adviſe them to conſider ; that 
'tis not the right Belief of a TRINITY, but 
Heterodox Opinions of the UNITY, which 
are, and have been pernicious 'to Mutual 
Love. In time of Arianiſm, how barba- 
rouſly cruel were the Sticklers for it to ſuch 
as were Orthodox? But their innocent 
Blood ſhed then, is now a Broad-Seal to the 
Truth of that Doctrine which they died 
for, and we believe. And they who own 
CHRIST for GOD, by acknowledging a . 
TRINITY ; and alſo that He became a Man, 
and in love to Men was crucify'd, and in- 
join d them to love one another as He lov'd 
them: have far better Reaſons for Peace, and 
Motive to Charity; than they that deny His 
Glorious DIVINITY, 


Lefty, 
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| L[{aflly, Do they ex againſt that plain 
ra Theſe Three > ths Do they 6 it 
is no Canonical Scripture, as not being writ- 
ten by S. John at firſt; but afterwards in- 
terpolated by Maintainers of a TRINITY, 
againſt which they wanted ſuch an Autho- 
rity 2 This Objection may eaſily be taken 
o a Threefold Anſwer. 
+ 1, Tho this piece of a Text be left out 
| of ſome Copies, it is yet in MOST, and in 
the BEST. And where it chanc'd to be left 
out, that might eaſily happen thro' izadver- 
tency, or præterintentional Miſtate in (z) the (e) See Dr. 
| Tranſcriber. _— 
2/3, Tho' this Text were ſpurious, and thePlace, 
| ſlily inſerted ; yet by ſeveral others unqueſtio- 
nably genuine, a TRINITY in UNITY may 
be very well prov'd to them that are ingenu- 
ous and unprejudic'd. 
3ly, This Text could not be ſuppoſttitioas, 
and thruſt into the Canon by deſigning Tri- 
nitariant againſt the Arians ; becauſe it was 
there enter d before Ariuss Hereſie ſprung 
up. For when S. Cyprian (who died a Mar- 
tyr before that infamous Herefarch was 
known) treated of the Unity of the Catho- 
lick Church, in his Book which bears that 
Name: As he urg'd to Unity by proper 
Types and Figures, fo he argu'd for it fran 
the Unity in the TRINITY. And in purſu- 
ing the Argument, he did not only quote 
that paſſage in S. John's Goſpel, dicit Do- 
minus, &. The LOKD faith, I 2 


5 
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PATHER are ONE but moreover cited 
this very Text out of S. Jobs firſt Epiſtle, 
adding immediately, & iterum de PATRE, 
FILIO, & SPIRITU Sando ſcriptum eſt ; 
& hi tres unum ſunt. Aud again it is writ- 
ö tem touchins the FATHER, the SON, and 
the HOLT GHOST: AND THESE THREE 
ARE ONE. A moſt clear Evidence (after 
all the Cavils of our Adverſaries ) that 
thoſe Words were not foiſted into the Ca- 
non againſt the Arians (as being there long | 
before thoſe Hereticks were taken notice 
of) but were originally recorded by the 
beloved Diſciple 3 and fo contain a Truth 
Authentick. | 

Indeed from the words immediately fol- | 
lowing, viz. There are Three that bear wit- ' 
weſs in Earth, the SPIRIT, and the Water, 
and the Blood; and theſe three agree in one - | 
Socinians would infer, that the Ozeneſs of 
the Former Three, and that of the Latter 
Three, are both alike ; that is, an Oneneſs 
in Teſtimony. But then it being ſaid of the 
former, theſe Three ARE One; and of the 
latter, theſe three AGREE in one: This 
makes as maniteſt a Difference between their 
Omeneſſes, as there is between an Unity in 
Nature, or Subſtance ; and an Unity in Con- 
cord, or Concurrence, 

But then that Socizns's Opinion muſt be 
erroneous is farther evident from hence. 
It is plainly faid of our LORD, that He 
came down from Heaven, 8. Joh. 3. 13. And 


— 


when 


69 
d when He declar'd that, he moreover affirm'd, 
e, that at the ſame time He was in Heaven too, 
tho' He was then actually on Earth. His 

y theſe; He that came 


præexiſted there) He came down from Hea- 
ven, and was then upon Earth: ſo in re- 
, | gard of His DIVINITY, He was in fleaven 
1] ſtill as much as ever. A ſure proof that S- 
einut errs, in that He impeaches CHRIST's 
Veracity- here by denying Him to be GOD 
and Man, which this Aſſertion of His makes 

. | evident, Well therefore might a learned 

,. | Writer ſay, Out of this place 

„ | the Diſtinion of two Natures 1X. we eo. evifencer 
? | 3m one Perſon is evidently ga- Nawrarum in perfons ung, 
f thered. Lighfo:t. Harmon. 


Nor is Secinus's Doctrine falſe only, but 
enthuſcaſtick, and he Himſelf brands it for 
ſuch. In the Sixth of S. Fohr, our RE- 
:s | DEEMER aſſerts more than once, that He 
ir | came down from Heaven. But how could He 

do that if he was but a Man, and had his 
«beginning like other Men, by being born of 
a Woman? This fo puzzl'd Fauſtus Socinas, 
that to ſolve the Difficulty he was fain to 
take an unwarrantable courſe. For he pre- 
„ tends that upon Faſting and Praying for in- 
4 formation in the Caſe, GOD reveald to 


Pore as in reſpe&t of His Humanity (which 


F him 


ad Angel Nomina in fer- 

r PERSON of the 
= er GOD-HEAD. A molt folems 
__ Acknowledgment, and empha- |} 
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him that CHRIST was taken up into Hea- 
ven to be prz-inſtruted in His Prophetick 
Office, before He came down to execute it in 
the World. And thus Socinaniſm noted be- 
fore to be ſtain d with Sacrilege and Superſti- 
tion; proves at laſt the Spawn of Entbuſſaſm : 
and ſo this wicked Opinion was born by 
help of the fame Midwife, which aſſiſted 
Mabomet in his monſtrous Parturiency. E- 
nough (with GOD's Grace and wiſe Conſi- 
deration) to ſet us againſt it, and fix us for , 
ever, in the firm belief of that Adorable 
TRINITY, into which we were Baptized. 
And memorable it is, that when Chriſtians 
were Baptiz d in the Primitive Church, they 
were dippd or fſprinkl'd 
Nec ſemel, ſed ter (o) thrice; at every Name, and 


tical Teſtimony of a TRINITY : even 2 
TRINITY of PERSONS, or Living SUB- 
SISTENCES. 


— —— 


And now in reference to the ſubje& mat- 
ter of this Letter, I may fitly conclude with 


that Paſſage in 'the Second Canon of the 


Council of Carthage fome Years before that 
of Nice.) For it fairly points ont our Du- 
ty, and may help to antidote that Heretical 
Contagion which has infected many. Ts 
TPLAAOS rer & Ts >. eve: 5 #, TS Us 5 TY 
gi, Te 4h) Dont wriaule, * pes > 
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yaw N27 00gy MS HOUE'Y , 29 Tic HUT, 
cruz; E xa d i irs Kami Ire, Kam; - 
ug Fur, fr Tes Nan; $15, uw, As to the 
UNITY of the TRINITY, the is, of the 
FATHER, and of the SON, and of the HO- 
LY GHOST, which is known to have no diffe- 
rence, we keep it conſecrated in our Minds. 
As we have learned ſo will we teach the People 
' of GOD. A Practice and Reſolution well 4 
coming all faithful Miniſters of CHRIST, 
eſpecially in this Juncture: and by all means 
let them be Yours, as with GOD's help they 
ſhall ever be mine. 
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I was juſt reſolving to add here in way of 
Poſtſcript ſome Quotations out of the Ancient 
Writers ( before the Council of Nice) to 
confirm the Doctrine of a TRINITY in U- 
nity: but accidentally reading Dr. Ham- 
1- | mond's Notes on 1 8. Joh. 5.6; I there found 
3 | fo many and good Authorities cited to that 
- | purpoſe; that need but referr you to them 
(and others that are intelligent) for compe- 
tent Satisfaction. And ſo I am 


— 
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